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PREF A 


INCE holineſs is, by the confeſſion 
Fall, the ſum of all moral excel- 
lence, and the higheſt and moſt neceſſas 
ry attainment z it is of the laſt impor- 
tance that we ſhould well underſtand 
the nature of it and diſtinguiſh it from 
all counterfeits, This will help us to 
underſiand the Bible; to form right 
conceptions of the divineperfeftions,and 
diſtinguiſh true religion from that 
which is falſe. Wrong conceptions of 
the diſtinguiſhing nature of holineſs 
lead to all kinds of deluſion inreligion. 
And, on the other hand, juſt and clear 
apprehenſions of this are the beſt pre- 
ſervative from fatal miſflakes 5 and 
ba ve the happieſt tendenay to remove 
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the difference and oppoſition in ſenti- 
ments, and the ſad diviſions, ſo com- 
mon among profeſſing Chriſtians : And 
to bring them to © ſpeak the ſamething, 
and be perfettly Joined together in the 
ſame _ and in the ſame judg- 
ment. 

MY vumbly conceive there has been too 
little attention to the nature of holineſs, 
| among divines in general; and that a 
proper and intelligible definition of itis 
not eaſily to be found 4 in bodies of divi- 
nity, or elſewhere. And moſt of thoſe 
who think it a very eaſy matter to tell 
what holineſs is, and that we are all 
agreed in this, have been contented 
- with a ſet of words, which expreſs no 
di, Pint ideas ; but leave the thing 
wholly in the dark. 7. hey will per- 
haps ſay, Gop's holineſs is his puri— 
ty. If i it is 's aſked, in ! what 400 11. 
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purity conſiſt? The common anſwer is, 
In that which is oppoſite to all fin, 
the greateſt impurity. Me have now 
got what, I think, is the moſt common 
definition of holineſs. But who is the 
wiſer ? This does not help us to any 
idea of this purity, unleſs we know 
what ſin is. But this cannot be known, 
ſo long as we know not what Holme fg is : 
Tor we dog not learn what holineſs is, 
by firſt obtaining the idea of ſing but 
we muſt firſt know what holineſs, or, 
whichisthe ſame, what the divine law 
is, in order tothe knowledge of ſin. 

Some have attempted to tell what 
holineſs is, byſaying, It is not prop- 
erly a diſtinct attribute of GOD; 
but the beauty and glory of all his 
moral perfections. But we get no 
idea by theſe words, till we are told 
what is this beauty and glory. 70 


— 
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ſay, it is holineſs, is ſaying nothing, 
or that which is no better. $ 
Under a convictionof this too gene- 
ral inattention to the nature of holi- 
neſs--=-the great defect in the moſt 
common deſcriptions of it; the import= 
ance of diſtinct and clear ideas of it. 
T preſent to the public the following in- 
quiry ; hoping it may give ſome light 
on the ſubjeft, and aſſiſt ſuch as are 
willing to inquire into the nature of Ho- 
lineſs, as deſcribed in divine reve- 
(ation. 
I this, however, Ido not pretend to 
be an original. Preſident FEDwaRDs, 
in his diſſertation on the nature of true 
virtue, has given the ſame account of 
holineſs, for ſubſtance, though under a 
different name, which the reader will 
find in the following inquiry. All I 
can pretend to, as an improvement on 
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him, is to have explained ſome things 
more fully than he did; and more par- 
ticularly ſlated the oppoſition of holineſs 
to ſelf-love 3 and ſhown that this rep- 
reſentation of holineſs is agreeable to 
the ſcripture And to have anſwered 
ſome objections he has not mentioned, 
and made a number of inferences. 
May every reader remember, that 
whatever are his ſpeculations ; yet 
without holineſs, no man ſhall ſee 
the LORD. And let him who reads, 
and is in any meaſure enlightened, 
and ſtrengthened inthe way of holineſs, 
by what is now offered to his peruſal, 


bleſs God, and give all the glory to 
Him, 


NEW HORT, 
June, 2, 1773. 
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An INQUIRY into the 
Nature of 
TRUE HOLINESS &c. 


SECTION I. 


SOME general, introduftory obſerva- 


tions concerning the nature of 
| true HOLINESS., 


l. 2 

perfectly conſiſtent with 
right reaſon, and agreeable to its 
dictates: Or reaſon, properly ex- 
erciſed and improved, will in all 
caſes, and without fail, determine 
holineſs to be what it really is. 
However vitiated the taſte may 
be, and the heart difreliſh, hate 


and oppoſe true holineſs, the ſame 
B 
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perſon's reaſon and judgement may 
pronounce itto be holineſs. Though 
the reaſon of man is liable to be blind- 
ed and prejudiced, by the vicious 
taſte andreigning luſts of his heart, 
and often is ſo to an amazing de- 
gree z yet it is not always and ne- 
ceſſarily ſo blinded ; but may,andof- 
tendoes, dictate the truth in this mat 
ter; and always does when reaſon is 
properly exerciſed. Hence men of 
corrupt minds, enemies to holineſs 
in heart and practice, may reaſon 
well about the natureof holineſs, and 
be able to prove in what it conſiſts, by 
inconteſtible arguments. Hence the 
propriety ofreaſoning on this ſubject. 
And we may be ſure, that ſo far as 
we reaſon right, and find what reaſon 
dictates, we have found the truth. 

II. HorINxEss is that in which the 
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higheſt enjoyment or happineſs con- 
ſiſtsz and is really the greateſt good 
in the univerſe. It, in a ſenſean d 
degree, puts us in poſſeſſion of all 
good. That therefore which gives 
true enjoyment, and tends to the 
higheſt, perfect, univerſal good 
of intelligent beings, is true holi- 
neſs; and nothing elſe can be wor- 
thy of that name. 

IT is true, that holineſs may be 
the occaſion of miſery; and a perfect- 
ly holy being may not be perfectly 
happy, in certain particular circum- 
ſtances. As the imperfect holineſs of 
the ſaints in this life, is the occaſion of 
pain and diſtreſs of mind, which no 
unholy perſon can have: And Chriſt, 
in the human nature, though per- 
fectly holy, was ſubject to great 
pain and ſufferings. But this is nat 


$ 
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properly owing to any thing in the 
nature and tendency of holineſs, 
but the peculiar circumſtances 
which attend it. Therefore thoſe 
exerciſes of mind which give a be- 
ing the higheſt enjoyment his nature 
is capable of, and put him in poſſeſ- 
ſion of all poſſible good, and at the 
ſame time promote the greateſt 
happineſs of the whole, is true ho- 
lineſs. And thoſe exerciſes which 
have not this nature, but the con- 
trary, are oppoſed to holineſs. 

III. Hottxz3s is the higheſt poſ- 
ſible excellence in the univerſe. It 
is that in which the higheſt and moſt 
perfect beauty, and all real worth 
do ſummarily conſiſt. It is, in ſuch a 
ſenſe and degree, the excellence 
and i per fection of intelligent beings, 
chat without it they have no real 
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excellence, nor any true worth; 
but they are, in themſelves, odi- 
ous, deſpicable, and worſe than 
nothing. The more they have of 
natural capacity, powers and en- 
dowments, if they have no holi— 
neſs, the further they are from all 

real excellence, and.the more hate- 
ful; becauſe they, not being holy, 
are of courſe more oppoſed to 
holineſs, or have more of that which 
is moral evil, than beings of lefs na- 
tural capacities could have. 

Ir holineſs could be baniſhed 
from the univerſe, conſidered as 
comprehending Creator and crea- 
tures, and ſhould actually ceaſe, 
there would be no real excellence 
or worth in univerſal exiſtence: 
But it would be in truth infinitely 
worſe than univerſal nothing. Ho- 
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lineſs is the beauty, excellence, 
brightneſs, glory and perfection 
of God, by whatever name it is 
called. And this is true of all in- 
telligent creatures. Therefore, if 
we can find what true moral beauty, 
worth or excellence is, it will de- 
termine what 1s holineſs. 

IV. HolLiNEss is that by which 
intelligent beings are united toge- 
ther, in the higheſt, moſt perfect 
and beautiful union. It conſiſts in 
that harmony of affection, anduni- 
on of heart, by which the intelligent 
ſyſtem becomes ONE, ſo far as ho- 
lineſs prevails; which fixes every 
being, by his own inclination and 
choice, in his proper place, ſo as 
in the beſt manner to promote the 
good of the whole -There is no 
moral beauty or happineſs among 
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intelligent beings, without harmony 
and union of heart, All fin is op- 
poſed to this; it ſets intelligences 
in oppoſition to each other, and 
ſpreads the moſt diſagreeable, un- 
happy diſcord. But holineſs unites 
them; it conſiſts in the higheſt and 
moſt excellent kind of union in na- 
ture. It is the moſt excellent and 
perfect bond, by which intelligent 
beings are, by their own voluntary 
exertions, united and cemented 
together, in the ſtrongeſt and moſt 
happy manner. If we can, with 
any degree of certainty then, de- 
termine what affection of heart 
that is, which thus unites intelli- 
gent beings, we may be equally 
certain that we have found the ob- 
ject of our inquiry, viz, true ho- 
lineſs. 
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V. Horess is eſſentially, in 
nature and kind, the ſame thing in 
all beings that are capable of it. 
Holineſs in God is not different, 
in nature and kind, from the ho- 
lineſs of creatures. God's holineſs 
differs from the holineſs of crea- 
tures in degree, and in circum- 
ſtances, or inmode and form, agree- 
able to the infinite degree of his 
exiſtence, and the different manner 


and cireumſtances in which he ex- 


iſts; but is of the ſame nature, and 
ſo eſſentially the ſame thing, in 
both. We have the greateſt cer- 
tainty of this, in that holineſs in 


the creature is, in ſcripture, called 


the image of God, and thatby which 


they partake of the divine nature; 


and is repreſented to be the holy 
ſpirit of God, or God's holineſs, 
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dwelling and acting in them; by 
which God dwells in them, and they 
dwell in God. 

HoLiNess in different creatures 
may alſo differ in ſome circum- 
ſtances, and in the particular form 
and manner of its exerciſes, owing 
to their very different ſtate, relati- 
ons and circumſtances. Thus, the 
| holineſs of creatures, who never 
have ſinned, is, in ſome reſpects, 
as to the form and manner of its 
exerciſes different from the holineſs 
of thoſe who have ſinned, and be- 
ing redeemed by Chriit, are reco- 
vered to holineſs. And in this lies 
the difference between what 1s cal- 
led legal holineſs, and evangelical 
holineſs; the former being the ho- 
lineſs of angels, and of man before 


C 
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he ſinned the latter is the holineſ 
of thoſe who are redeemed from a- 
mong men. This difference might 
eaſily be pointed out; but this 
will not be attempted here, as we 
are inquiring into the general na- 
ture of true holineſs. This, I ſay, 
is the ſame in all creatures; and 
therefore has but one and the ſame 
rule, the law of God, and conſiſts 
in conformity to that. 
 Tarrerors, if we can find what 
is the nature of divine holi- 
neſs, we may be certain that we 
have found what is the holineſs of 
creatures; and ſo vice verſa. This 
therefore muſt be kept in mind, as 
it may be of uſe in our inquiry, 

VI. Tkvuz holineſs is in its own 
nature one ſimple, uncompounded 
thing. Itis not made up of differ- 
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ent and various kinds of exerciſes, 
properties and ingredients, which 
may exiſt diſtinct and ſeperate, or 
in any degree independent of each 
other, and being put together make 
one compound: But, in oppoſiti- 
on to this, is perfectly imple * 
uncompounded. 

Tims is moſt certainly true of the 
divine holineſs. And if holineſs in 
ereatures is of the ſame nature and 
kind, being a participation of the 
divine nature, and conſiſts in the 
ſpirit of God imparted to the ſoul, 
and dwelling in it, which is the 
ſcriptural repreſentation of the mat- 
ter, as has been obſerved; then 


this muſt be true of creature holi- 
neſs. 
HoLixxss is in ſeripture called 


life: It is indeed the higheſt and 
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moſt perfect kind of life. Now 
life is one ſimple thing: It is not 
compounded of different things, 
and made up of various parts, 
which differ in nature and kind, 
and do not imply and involve the 
whole. This may receive ſome 
illuſtration, perhaps, from animal 
life. This, as it appears in exer- 
ciſes towards different objects, in 
various circumſtances, and by dit- 
ferent ſenſes, fight, taſte, hearing, 
&c. is called by different names; 
but it is the ſame ſimple, uncom- 
pounded thing in its nature, and in 
all its exerciſes: It is the ſame ani- 
mal life, in whatever form or name 
it appears. Every property and 
motion, is the motion and proper- 
ty of this ſame life, and implies the 
whole. So holineſs, though it has 
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obtained different names, as it is 
exerciſed in different circumſtances, 
and towards different objects, is 
the ſame moſt ſimple, undivided 
ſpiritual life. This remark may be 
of uſe inthe inquiry upon which we 
are entering. | 
VII. Tux nature and diſtinguiſn- 
ing properties of true holineſs are 
ſo clearly deſcribed in the holy 
ſcriptures, that nothing is needed 
but to underſtand the moſt impor- 
tant truths revealed there, in order 
to know what true holineſs is, as 
diſtinguiſhed from all counterfeits. 
IT is one chief end of divine reve- 
lation to make known and aſcer- 
tain the diſtinguiſhing nature of 
true holineſs. The great end of 
divine revelation 1s to make known 
the true God to man, and maniteſt 
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his glory; eſpecially to reveal his 
moral perfections, which is his glo- 
ry. And this is the ſame with his 
holineſs; for this is all the moral 
perfection in the univerſe. And 
ſo far as the Bible reveals the duty 
and happineſs of man, which is 


doubtleſs done with all poſſible 


clearneſs, and in the wiſeſt and beſt 
manner, juſt ſo far is the nature of 
true holineſs revealed; for in this 
both the duty and happineſs of man 
conſiſt. Therefore he only un- 
derſtands his Bible, who has learn- 
ed what is true holineſs: And he 
who is ignorant of the nature and 
properties of this, is blind to the 
moſt leading, important things con- 
tained in divine revelation. He 
knows not God; he is ignorant of 
the divine law, and the goſpel of 


Introductory Obſervations. 23 


Jeſus Chriſt, and his own true in- 
tereſt. The Bible is indeed a ſeal- 
ed book to him, and he is in dark- 
neſs even until now. But he who 
has a true idea of holineſs, know- 
eth him who is holy in all his works: 
He underſtands the goſpel, and wal- 
keth in the light. This at once 
ſhews how important the inquiry is 
upon which we are entering; and 
the great help we may expect from 
the Bible, in determining this queſ- 
tion; and conſequently, the reaſon- 
ableneſs and importance of attend- 
ing conſtantly to that, in all our in- 
quiries of this nature; 

Tnxsk obſervations, being kept in 
view, will greatly help us in our 
inquiry into the nature of true holi- 
neſs, and ſerve as land- marks to di- 
rect us. If reaſon, when properly 


—— —— 
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improved will direct us to it---If 
it be that alone in which true happi- 
neſs conſiſts, and which tends to the 
greateſt general good---If it be the 
higheſt, the ſupreme beauty and 
excellence; that in which all the 
real worth of intelligences conſiſts, 
and without which the intellectual, 
moral world would be infinitely 
worſe than nothing---It it unites 
intelligent beings together, in the 
moſt amiable, happy manner and 
degree; and is the only bond of ſuch 
union---If it be, in its nature, one 
ſimple ching; ſo that if we can find 
what is any one thing which comes 
into the nature of holineſs; or any 
thing which is properly a branch of 
holineſs, we have found, in that, 
every thing eſſential.--If holineſs 
be the ſame in nature and kind, in 
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whateverbeing it is found---If one 
chief deſign of divine revelation be 
to teach us what holineſs is, and it 
is from the beginning to the end of 
the Bible held up to view in the moſt 
clearandintelligible manner, in the 
beſt way to give us a true idea of it, 
as it ſtands diſtinguiſhed from every 
thing elſe; ſothathe who runs may 
read it. (4)-—-If all this be true; 
then ſurely nothing can be more cer- 
tainly, and with greater eaſe deter- 
mined, than the queſtion before us; 
as we may be ſure, onthe one hand, 
that whatſoever does not agree to 
alltheſe, is not true holineſs, how- 
ever it may ſeem to agree to ſome : 
And on the other hand, that which 
found to bear all theſe marks, has 
D 


(a) See Iſaiah xxxv. 8. 


26 The Nature of Holineſs. 
the divitie ſtamp, and may be ſafely 


fixed upon, without any further 
reſearches. 


— — 


———— 
SECTION II. 


Whereinit is ſhewed that holineſs con- 
ils in LOVE. 


"HE lawof God is the ſtandard 
of all moral rectitude, or holi- 

neſs, Holineſs conſiſts in confor- 
mity to this,.and in nothing elſe: 
Therefore the knowledge of the pre- 
cepts of the moral law, decides the 
queſtion before us; for whatever the 
holy law of God requires is ho- 
lineſs, and nothing elſe can de- 
ſerve the name. Our divine teach- 
er has, in his great wifdom and 
goodneſs, given us a ſummary of 
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the divine law, in the following 
words: „ Thou ſhalt LOVE the 
« Lord thy God with all thy heart, 
ee and with all thy ſoul, and with 
.« all thy mind. This is the firſt 
and great commandment. And 
ce theſecond is like unto it. Thou 
„ ſhalt LOVE thy-neighbour as 
« thyſelf. Upon theſe two com- 
c mandments hang all the law and 
“ the prophets. (4) 
Herz all obedience to the law of 
God is reduced to one thing, LOVE; 
love to God and our neighbour, in- 
cluding ourſelves; this is the whole 
that is required. Therefore this is 
the whole of true holineſs; it con- 
fiſts in this love and in nothing elſe: 
When Chriſt ſays, “on theſe two 
* commandments hang all the law 


2 


% Matt. rü. 37, 38, 39,4. 
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„ and the prophets,” he muſt be 
underſtood to aſſert, that the whole 
of the law and the prophets, all that 
is required in them, is lo,. All de- 
pends upon this; ſo that if love be 
removed, all that is required is re- 
moved; the law and the prophet; 
come to nothing, and fall to the 
ground. Take love away, and there 
is nothing left that is required in the 
whole of divine revelation. If love 
was not the whole that the law re- 
quires, it could not be ſaid to be 
wholly /u/pended on this, ſo as ut- 
terly to fall, if love be excluded; 
For the law would ſtill exiſt, as 
there would be yet ſomething com- 


-manded. 


Bor if there could be any doubt 
about the meaning of theſe words 
of our ſaviour, St. Paul has ex- 
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plained them, when he ſays, 
« LOVE is the fulfilling of the 
« law; for all the law is fulfilled 
« in one word, even in this; thou 
« ſhalt love thy neighbour as thy- 
« ſelf.” (a) If all the law be fulfilled 
in love, thenthis is all that the law 
requires; for the law is not fulfilled, 
unleſs the whole is given which it 
requires. Theretore love 1s the 
whole of that obedience which the 
law requires. Perfect, ſupreme 
love to God, and that love to our 
neighbour which is implied in it, 
i. e. loving him as ourſelves : This 
LOVE expreſſed in all proper ways, 
which is implicd in its being per- 
fect, is the fulfilling of the law; 
this is true holineſs. Therefore the 


mn 


(a) Rom. xExiii. 10. Gal. 5 14. 


„ 
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love of God, and keeping his com- 
mandments is ſpoken of as one thing: 
For this is the love of God, that 
c we keep his commandments.” 
(a) This could not'be, if there were 
any obedience or holineſs, which is 
not love; or any command which 
required any thing leſs or more than 
love. 

Trvs far then we go on ure 
ground, and have the greateſt cer- 
tainty that holineſs conſiſts in LOVE. 
And all the difficulty in the queſtion 
before us is in determining what is 
meant by love; what is the nature 
and kind of that love which the law 
-requireth. This will he particular- 
ly attended to in the following 
ſection. 


(2) 1 John. v.. 3. 


2—.ĩ———— 
SECTION Il. 


Wherein it is inquired what that love 
is, in which all true holineſs conſiſteth. 


HOUGH it be certain from the 

holy ſcriptures that all true ho- 
lineſs conſiſts in love; yet all love 
is not holineſs. If it were, then all 
men would be holy, and have a: 
great degree of holineſs; for we all. 
exerciſe muchlove, even in all our 
volitions and. conduct. But it is 
ſo far from being true, that all. 
kinds of love, and love to all 
objects is holineſs, that there is a 
ſinful love often ſpoken of in ſcrip- 
ture. Such is the love of them that 
hate the Lord; (a) The love of 
the world; (5) and love of our 


(a) 2 Chron, ix. 2. (3) ˙¹ John. . 


J2 The Nature of Holineſs. 


own ſelves. (a) There 1s a kind of 
love therefore which is in its nature 
contrary to holineſs. Ot this the 
world has been full in all ages. It 
is neceſſary therefore that we ſhould 
carefully inquire into the nature and 
kind of holy love, in order to find 
the true and proper diſtinction and 
difference between that, and the 
love in which there is no holineſs, 
Love has been uſually diſtinguiſh- 
cd into love oi benevolence or good 
will; love of complacence or de- 
light; love of eſteem and love of 
gratitude. The love of benevo— 
lence is good-will to beings capa- 
ble of good or happineſs, and con- 
ſiſts in defiring and purſuing their 
good, or rejoicing in their poſſeſ- 
ſing it. By benevolence is, I 


(% 2 Timothy iii. 2. 
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ſuppoſe, moſt commonly meant, 
that good-will which is exerciſed 
towards other beings, in diſtinction 
from ſelf- love: But good will is as 
really implied in ſelf- love, as in the 
love of others; for they who love 
themſelves only, exerciſe good- 
will towards themſelves. 
CoMPLACENCE is that affection of 
the mind in which we are pleaſed 
with any object. There is what 
may be called complacence in Be- 
nevolence itſelf, even in all the ex- 
erciſes of it; being neceſſarily im- 
plied in it. Good- will to any be- 
ing, ſuppoſes a taſte for good and 
happineſs, and that we have ſome 
good in view, with which we are 
pleaſed. If any one wiſhes well to 
himſelf only, this is taking delighr 
in ſome good, as his own. And wiſh- 
E 
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ing well to others, implies A taſte 
and reliſh for the good of others, a; 
theirs, and a delight in it, when 
they are ſeen poſſeſſed of it. 

Bor by the love of complacence, 
when diſtinguiſhed from benevo- 
lence, is, I think, generally meant, 
the pleaſure and delight we take in 
the perſon and character of an in- 
telligent being, as beautiful and 
excellent. In this ſenſe the word 
will be uſed in this diſcourſe. And, 
complacence being underſtood in 
this ſenſe, it may be obſerved, that 
benevolence and complacence have 
not always the ſame object. We 
may exerciſe good-will to a per- 
fon, whoſe whole character is ve- 
ry diſagreeable and diſpleaſing to 
us; ſo that he may, at the ſame 
time, be the object of our benevo- 
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lence and of our, diſplicence and a- 
verſion z becauſe, though capable 
of happineſs, his preſent character 
is diſagreeable and hateful. 

Tax love of eſteem is nothing di- 
ſtinct from benevolence and com- 
placence, exerciſed towards a wor- 
thy, excellent object, at leaſt in 
our apprehenſion. The love of 
gratitude is that affection which 
we exerciſe towards another, con- 
ſidered as a benefactor, for. his 
good-will exerciſed towards our- 
ſelves, or others, This includes 
in it both benevolence and com- 
placence, and is nothing diſtinct 
from this, as might be eaſily ſnewn, 
were there. need of it; and will 
perhaps be more particularly, at- 
tended to in the ſequel. 

Havins obſeryed theſe things 
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concerning love in general, it now 
remains to be ſaid, what that love 
is in which holineſs conſiſteth. This 
is love to God and our neighbour, 
including ourſelves; and is univer- 
ſal benevolence, or friendly affecti- 
on to all intelligent beings. This u- 
niverſal benevolence, with all chat 
affection or love which is included 
in it, and inſeparable from it, is the 
holy love which the law of God 
requires, and 1s the whole of true 
holineſs. This love is diſtinguiſhed 
from all other kinds of love, both 
in its nature, and object. The ob- 
Ject is, | 
1. UNIVERSAL being, including 
God and all intelligent creatures. 
Benevolence, or univerſal good- 
neſs, has for its object all beings 
which exiſt, capable of good, or 
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chat can be, in any ſenſe and de- 

gree, objects of good will. Any 
kind of good will, or any thing 
which has the appearance of bene- 
volence, which is limited to par- 
ticular objects, and will not extend 
to all towards which good- will 
can be exerciſed, is not aniver/al 
benevolence; but is eſſentially dif- 
ferent from it, and quite of another 
nature. That good will, which 
will extend only to a limited num- 
ber, or a certain kind or circle of 
beings, by the ſuppoſition, is not 
univerſal good will: It falls, as it 
were, infinitely ſhort of it, in this 
reſpect, and 1s ſo far from uniting 
its ſubject to univerſal exiſtence, 
that it is circumſcribed by very 
narrow bounds, and is conſiſtent 
with ill will and oppoſition to ge- 
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neral exiſtence; yea, it is in fad 
in its own nature ſuch: For it ſets 
up an infinitely ſmall part of exiſt 
ence, compared with the whole, 
and regards it above the whole; 
which has the nature of unfriendly 
diſregard, and real oppoſition to 
to the whole. It hence appears to 
be ſo far from true univerſal bene- 
volence, that it is of an oppoſite 
nature; as it does from its nature 
oppoſe it. Beſides, it is certain 
that ſuch, limited good-will has 
nothing of the nature of univerſal 
goodneſs, but it is ſomething ix it; 
own. nature which thus limits it to 
a {mall part of being, in oppoſition 
to being in general, as there can be 
no other reaſon of this limitation, 
but the nature of the affection it- 
ſelf: Which could not be, if it 
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was not in nature different from u- 
niverſal benevolence, and contra- 
ry to it. (a) 

Bur holy love unites the heart to 
univerſal exiſtence, ſo far as itcomes 
into veiw, and is the moſt cor- 
dial friendſhip to all without ex- 
ception; and wiſhes and ſeeks the 
good of every individual, ſo fat 
as this is conſiſtent with the greateſt 


(a) Mr. Edwards has ſet this in'a clear 
light, in his diſſertation concerning the nature 
of true virtue, p. 129, 130, 131. 

And this veiw of the matter ſhews ns in 
what ſenſe univerſal exiſtence is the primary 
obj-& of holy bene volence · This is the firſt 
and moſt eſſential thing in it, in which lies its 


diſtinction from all love which is not holy. 


This 18 the leading, governing thing in it,-as 
that in which its peculiar diſtinguiſhing nature 
conſiſts. He who exerciſes true benevolence 
towards any particular being, does it as a Friend 
to the whole; ſo that his love to him is really 
love to being in general, as he belongs to the 


whole, and is included in it. 
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good of being in general; except 
thoſe who are known 1mplacable 
enemies to general exiſtence. And 
theſe are neceſſarily oppoſed by 
this univerſal benevolence. 

2. ANOTHER object of univerſal 
benevolence is the higheſ# good of the 
whole. As ſoon and as far as the 
eyes of the benevolent perſon are 
opened to ſee what is the true good 
of intelligent beings, and higheſl 
happineſs of the univerſe, this good 
becomes the object of his wiſhes. 
And as holineſs itſelf is this true 
and higheſt good, even holy love 
and benevolence, by which intel- 
ligencies are united together in 
the molt beautiful, happy manner, 
every one to his utmoſt conſpi— 
ring to promote the greateſt gene- 
ral good, and enjoying this good: 
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Ifay, as this is the higheſt good, it 
becomes the object ot his delight, 
and of his wiſhes; ſo that this is the 
object of his benevolence, and of 
his complacence at the ſame time. 
And in this alſo, holy love is diſtin- 


| guiſhed from every other kind of 


love, as that has not holineſs tor'its 
object in any ſenſe or degree, but 
is conſiſtent with the utmoſt avcr- 
ſion to it. And this holy love dif- 
fers from all other kinds of love in 
its nature, as well as object. The 
nature of it may be determined by 
its object. That affection whoſc 
object not only differs in nature and 
kind from the object of other love, 
but is oppoſite to it, muſt itſelf be 
of a differęnt and oppoſite nature. 


But the particular nature of this 
Þ 
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love will be more fully explained 
hereafter. 

Tris univerſal beneyolence, or 
love to being in general, muſt have 
God, who is infinitely the greateſt 
and moſt excellent, and the ſum of 


all being and perfection, for its ob- 


Ject, and 1s exerciſed towards him, 
in loving him with all the heart, 
with all the ſoul, with all the mind, 
and with all the ſtrength. This is, 
I think, well expreſſed by Mr. Ep- 
WARDS, in the following words: 
The mind being under the ſov- 
© ran dominion of love to God, 
cc docs, above all things, ſeek the 
glory of God, and make this his 
„ {upreme, governing, and ulti- 
“ mate end; conſiſting in the ex- 
ce preſſion of God's ꝓerfections in 
their proper effects, and in the 
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CE. «« communications of the infinite 
cc fulneſs of God to the creature; 


« in the creature's higheſt eſteem 
« of God, loveto God, and joy in 
« God, and in the proper exerciſes 


and expreſſions of theſe. ---And 
cc as far as ſuch a mind exerciſes 


« benevolence to created beings, 
« it chiefly ſeeks the good of the 
« creature, conſiſting in its know- 
« ledge or view of God's glory 
« and beauty, its union with God, 
« conformity and love to him, and 
« joy in him. And that temper or 
« diſpoſition of heart, that conſent, 
«© union, or propenſity of mind to 
« being in general, which appears 
« chiefly in ſuch exerciſes, is real 
e holineſs. And no other affection 
{© but this is the nature of true 


„ virtue.“ 


—— 
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Bur it will be proper here more 
particularly to ſhow, that all holy 
affection conſiſts in this benevo- 
lence or goodneſs; and that it can 
conſiſt in nothing but this, and what 
is implied in. it. This will be evi- 
dent, if the two following propo- 
{tions can be ſupported. 

I. UNIVERSAL benevolence does 
imply love of complacence, and all 
holy love. He who exerciſes uni- 
verſal - benevolence, does eſteem 
! 2nd take complacency in all, ac- 
cording to their worth and excel- 
1 lence: For not to do ſo, is unkind 
| and injurious; and therefore con- 
[| 


rr er Ie 9 oo 


trary to the nature of benevolence. 
| {.nd benevolent affection, from the 
| neceſſity of its nature, is pleaſed 
v/ith this ſame affection in others. 
very one mult be pleaſed with 
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| friendſhip. to thoſe. "whom he him- 
ſelf is a friend; for not to be {o, 
would by a contradiction. 
BENEVOLENT, kind affection ne— 
ceſſarily implics alſo gratitude to 
benefactors for kindnets exerciſed ; 


8 for this is nothing elſe but being 
Z properly affected with the benevo- 


lence of others, which has jult been 


} ſhown to be the nature of benevo- 
E lence. Beſides, not to exerciſe 
; gratitude. towards the benevolent 


and kind, is itſelf unkind; and 


therefore contrary to the nature of 
{ benevolence. A man mult be ſtrip- 


ped of all true benevolence, in or- 


| der to exclude gratitude : Where 
the former is, the latter is found to 
an equal degrce.---Thus evident is 
it, that all holy love is implied in 
| univerſal benevolence; fo that he 
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who has this, certainly has the 
whole. To ſuppoſe a perſon truly 
benevolent, and not to exerciſe ho- 
ly love of eſteem, complacence and 
gratitude, in all ſuitable ways, and 
towards all proper objects, is a moſt 
glaring contradiction, and to ima- 
gine a character which never did, 
nor can exiſt. 
2 Ox the contrary, where there 
is no holy love of benevolence, 
- there can be no holy love of any 
kind. Since benevolence neceſſa- 
rily includes all holy love, in 
its very nature; where this is not, 
there cannot be, any holy love. 
Tux love of gratitude ſuppoſes 
- benevolence, and is really an ex- 
..erciſe of this. Gratitude is cer- 
. tainly an approbation of benevyo- 
; lence, which never takes place. in 
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1 mind deſtitute of it, And what is 
gratitude but an exerciſe of friend- 
ly affection towards the benevo- 
lent? So certain is it, that where 
there is no good-will, there is no 
true gratitude. This is ſo evident 
at firſt thought, that it is needleſs 
to enlarge. 

Bor I ſhall be more particular in 
producing evidence that there can 
be no holy love of complacence, - 
where there is no benevolence. 
Holy complacence is the love of 
holineſs for holineſs ſakez or the 
approbation of a holy character, - 
for its intrinſic beauty and excel- 
lence. That there can be no holy 
complacence, independent of be- 
nevolence, 1s evident from the fol- 
lowing conſiderations, 

Tat mind cannot have any holy? 
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complacence in univerſal goodneſs, 
while itſelf is wholly deſtitute of 
it. The mind which is wholly de- 
void of kind affection, has no truc, 
ſenſible idea of benevolence, and 
conſequently can have no delight 
in it. Delight or complacence 
is a ſenſation of the mind, which 
cannot be exerciſed towards that 
object of which it has no true ſenſe; 
but the mind which has no bene— 
volence, has no ſenſation of it; for 
ſuch a ſenſation implies benevo— 
lence; and therefore can have no 
complacence in it. As the love of 
holineſs, is an exerciſe of holineſs; 
ſo the love of holy benevolence, 
implies the exerciſe of benevolence. 
Therefore he who hath no benevo— 
ience, hath no complacence in it. 
---But that affection of the mind 
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which is not the love of all holi- 
neſs, in whatever it may conſiſt, is 
not a true holy complacence; but 
ſomething of a different nature. 
Therefore there can be no holy 
complacenee in holineſs, withour 
the exerciſe of benevolence : Con- 
ſequently where there is no benevo-' 
lence, there is no holy exerciſe of 
mind. 

Bur this will be more evident, if 
poſſible, by conſidering the love of 
complacence, as exerciſed towards 
God. It will appear, on due con- 
lideration, that the perſon who has 
no univerſal benevolence, does not 
heartily approve ofthe benevolence 
of God; and therefore does not de- 
light in God's holineſs or moral 
character, ſo far as it conſiſts in Be- 

G | » 
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nevolence.--But he who is not x 
friend to the holy benevolence of 
God, is certainly not a friend to 
holineſs in general, and ſo has no 
complacency in any true holineſ, 
Vea, he who has no benevolence 
in his heart, is an enemy to beney- 
olence: For the heart of man is in 
. no ſuch inſtance indifferent, neither 
friendly, nor oppoſed to any thing 
in God's moral character; is never 
in ſuch a ſtate, as neither to ap- 
prove nor diſapprove. Therefore 
ſuch an one is an enemy to univer- 
ſal benevolence in God: Whence 
it follows that he has no true 
love to God's moral character. 
For he who is diſpleaſed with any 
thing in the moral character of God, 
is certainly diſpleaſed with the 
whole, as the holineſs of God 1 
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not inconſiſtent with itſelf; bur is 
one moſt fimple thing. 

TE holineſs of God, which is 
expreſſed in his law, and in the goſ- 


both) conſiſts, in a great meaſure 
at leaſt, in ſuch ſupreme regard to 
himſelf, and the higheſt happineſs 
and glory of his kingdom, that he 
holds every one who oppoſes him 
and his kingdom, or has the leaſt 
diſreſpect, or even indifference to- 
wards him and his glory, juſtly ex- 
poſed to eternal damnation; and is 
diſpoſed to inflict it on all ſuch who 
cannot be delivered from it, con- 
fitent with his own higheſt honor, 
and the greateſt good of the whole. 

Now it is in the nature of things 
impoſſible, that he who has no re- 


pel (for the ſame character, and 
A ſame holineſs is expreſſed in 
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gard to God and his glory, and no 
univerſal good-will, ſhould in the 
eaſt approve of ſuch a character. 
Yea, he muſt be at enmity with it, 
as there is no medium. He who zz 
not for it, is againſt it. (a) 

Tnis will appear ſtill more glar- 
ing, by obſerving, what will be 
more particularly conſidered here- 
after, that the holy love of God, 
which is moſt celebrated in the di- 
vine oracles, as worthy of our love 
and imitation, is the love of bene- 
volence, which God exerciſes and 
manifeſts towards fallen man, who 
has- become his enemy. This is 
certainly a love, not of compla- 
cence, but of benevolence, as all 


(a) The mind thus eftranged from unjver- 
Aal Good will, is * The carnal mind, which is 


enmity againſt God.“ Rom. viii. 7 . 
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love to enemies muſt be. Now he 
who has not that benevolence which 
diſpoſes him to love his enemies, 
will not be pleaſed with this love 
of God; but diſpleaſed. He who 
has no love to his enemies, but cher- 
iſhes the contrary affection, will not 
be pleaſed with that good- will 
which is equally extended to his 
enemies, and to himſelf; but ſuch 
love muſt be the object of his 
averſion. 

Tnus evident is it, that they who 
have no benevolence, do not ap- 
prove of God's holineſs or moral 
character, revealed in his word; 
ſince univerſal benevolence muſt be 
the object, not of their delight, 
but of their averſion: And conſe- 
quently, that the holy love of 
complacence .cannot exiſt inde- 
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pendent of benevolence; which 
was the point to be proved. 

Bor if any reader ſhould not ſee 
the concluſiveneſs of theſe argu- 
ments, he is defired to reflect on 
his own ſenſe of this matter, whe- 
ther he does not always fo include 
benevolence in his idea of a good 
character; that to exclude it, will 
utterly ſpoil the whole; I doubt 
not this is the common ſenſe of all 
men; and nothing is looked upon 
as a more certain evidence, that a 
man has no holineſs, than that 
conduct which diſcovers he has 
no kind affection, but is unmer- 
£iful and cruel. 


SECTION IV. 


Wherein ſelf-love is ſhewnto be no 
part of that love in which holineſs 
conſiſts; but of a nature quite dif- 
ferent and oppoſite. | 


ELF-LOVE has been repre- 
ſented by many, not only as a 
branch of holineſs; but that in 
which it radically conſiſts, making 
it the ſpring of all our actions. 
Some have thought it not only no 
part of holineſs, but oppoſed to it. 
| Others have taken a medium be- 
tween theſe two, and repreſented 
ſelf-love to be in its nature innocent 
and good; but not holy love, un- 
leſs love to God and our neighbour 
be joined with it, to regulate 
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and govern it.---In order to deter- 
mine which of theſe opinions is 
right, we muſt underſtand what is 
intended by ſelf-love. By this very 
different things are meant, by dil. 
ferent, and often by the ſame per- 
ſons. There are three things eſpe- 
cially, often called by that name, 
and their not being diſtinguiſhed, 
has occaſioned great confuſion and 
error in treating this ſubject. 


Firſt, A general appetite to good, 


and averſion to evil, conſidered 
merely as ſuch, or a perception of 
pain or pleaſure, is called ſelf-love, 
This is eſſential to all moral agents, 
being implied in every act of will. 
If nothing were good or evil to 
us, we could have no choice or 
nower of will, more than a tree 
or rock; for by the ſuppoſition 
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we-ſhould be perfectly indifferent 
to every thing. We could neither 
love nor hate, chooſe nor refuſe. 
This general appetite is therefore 
common to all moral agents, holy 
and ſinful, and is eſſential to every 
act, both of ſin and holineſs. It is 
properly a natural capacityz as 
much ſo as the faculty of under- 
ſtanding, or power of will; and 
is the very ſame thing, indeed, 
with the latter, or at leaſt implied 
in it. It is therefore, in itſelf, 
neither ſinful nor holy; but a foun- 
dation or capacity for either. 
Should this ceaſe in angels and de- 
vils, they would no longer be 
holy or ſinful. 

Secondly, B ſelf-love is ſome- 
times meant ſelſiſoneſo, or thoſe ex- 


erciſes in which a perſon loves 
H 
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himſelf only, which wholly confine 
him to his own perſonal intereſt, 
he taking no pleaſure in any thing 
elſe, but placing all his good and 
happineſs here. This is moſt pro- 
perly called ſelf-love; as it is a 
man's love of his own ſelf, as /elf, 
and of nothing elſe z and therefore 
is oppoſed to the love of others, or 
univerſal benevolence. This is 
wholly an intereſted, ſelfiſh affec- 
tion, by which a perſon ſets up 
himſelf as ſupreme, and the only 
object of regard; and nothing is 
good or lovely in his view, unleſs 
it coincide with his ſelfiſhneſs, and 
be ſuited to promote his own private 
| intereſt: All other beings are by 
him ſubordinated to himſelf, and Ml 
loved for his own ſake only; and 
{o far as they oppoſe, or do not ſerve Wt 
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this contracted, partial intereſt, in 
which he places all his good and 
happineſs, are either hated, or to- 
tally diſregarded.---In a word, the 
diſpoſition and language of his 
heart is, © There is nothing in the 
« whole univerſe of any worth to 
e me, but my own ſelf; if I may 
« be happy, it is enough. There 
is no need of any laboured proof 
to ſhew that ſuch exerciſes of heart 
are, in their nature, oppoſition to 
univerſal good-will : This appears 
at firſt view. Therefore, if the 
latter has any thing of the nature of 
holineſs, the former mult ſtand di- 
rely oppoſed to it. 

Thirdly. By ſelf- love may be un- 
derſtood the love a perſon has for 


himſelf as part of the whole, which 


is implied in univerſal benevolence, 
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He who loves the whole, loves eve- 
ry part of the whole; therefore 
muſt love himſelf, and ſeek his own 
happineſs, as he is included in gen- 
eral being. It is a contradiction to 
ſuppoſe that a perſon has univerſal 
good- will, and yet has no regard 
to himſelf. This love of ourſelves 
is therefore neceſſarily implied in 
that univerſal benevolence, which is 
oppoſed to the ſelfiſhneſs deſcribed 
above. That is altogether ſelfiſh, 
conſiſting in a man's loving himſelf, 
as ſelf, or merely becauſe he is him- 
ſelf, but this love of himſelf, of 
which I am now ſpeaking, 1s not 
love of ſelf, as /elf, but is implied 
in the general object of love; and 
therefore is no other than love to 


being in general, or univerſal be- 


nevolence. It is the ſame kind of 
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neighbour; in loving his neigh- 
bour, he loves himſelf alſo, becauſe 
he cannot love his neighbour as 
part of the whole, and not love 
himſelf alſo as ſuch ; his own hap- 
pineſs, as an individual, being 
worth as much in itſelf, and to the 
whole, as that of his neighbour, 
and as muck included in the gene- 
ral good, fince it equally conduces 
to the happineſs of the whole. 
AND 1t may be further obſerved, 
that this love, in which a man re- 
gards himſelf as part of the whole, 
and his intereſt and happineſs, for 
the ſame rcaſon he regards that of 
his neighbour, may be exerciſed 
with greater ſtrength, and more 
lenſibly, with reſpect to his own 


afſection with which he loves his 
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intereſt and welfare, than toward; 
that of his neighbour, who is a; 
worthy of regard as himſelf; and 
yet there be nothing ſelfiſh in his 
affection, but it may be wholly of 
the nature of general benevolence, 
And that for two reaſons--- 

t. He has a more clear, full and 
conſtant view of himſelf and his in- 
tereſt, than he can have of his 
neighbour's; therefore he muſt be 
more affected with the former, 
and it will be more the object of 
his concern, than the latter. As 
man is not omniſcient, and his mind 
cannot comprehend univerſal be- 
ing; but is limited in his views 
and exerciſes, he muſt be moſt at- 
fected with thoſe objects which are 
moſt in his view. This is right, 
and his duty: And not to be thu: 
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affected is inconſiſtent with general 


benevolence. 
2. Every perſon has a more par- 


ticular and immediate care of him- 
ſelf committed to him by God, 
than of his neighbour. As he is 
under greater advantages to know 
his own ſtate and circumſtances, 
wants and enjoyments, and pro- 
mote his own intereſt, in general, 
than another can be; ſo this con- 
cern is more eſpecially committed 
to him; which is a further reaſon 
why he ſhould pay a greater regard 
to it, than to that of his neighbour, 
though in itſelf as great and im- 
portant as his own. This is not 
ſelfiſnneſs; but the genuine exer- 
ciſe of diſintereſted benevolence. 
Tnus a man who has a benevo- 
lent regard for a whole community 
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or kingdom, and is equally a friend 
to every part and each perſon of 
that community, and equally ex. 
erts himſelf for the welfare of each, 
ſo far they come under his notice; 
when he is fixed in à particular 
town, and thereby obtains a clear- 
er knowiedge of their circumſtan- 
ces, both good and evil, and of 
the beſt means to promote their 
greateſt happineſs, he will neceſ- 
ſarily turn his attention to them 
more conſtantly and in a greater 
degree, and be more ſenſibly af. 
fected with their miſeries and en- 
joyments, than with thoſe of the 
neighbouring towns. And of the 
Inhabitants of this town, they whoſe 
_ circumſtances and intereſt are mol 
in his view; and who by their par- 
ticular ſituation and connexion, are 
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moſt under his care, will have the 
firſt and greateſt ſhare of his atten- 
tion and benevolent regards. This 
is no evidence, that he is ſelfiſh ; 
itis the natural, genuine exerciſe 
of general benevolence. 

Tris view may ſerve to ſhow us 
one reaſon why, in many caſes, it 
is difficult to diſtinguiſh that ſelf- 
love which conſiſts in ſelfiſhneſs, 
from the benevolence which is its 
contrary z and why theſe are often 
confounded, and taken for the ſame 
thing. That ſelf-love which con- 
fiſts in ſelfiſhneſs, has ſelf for its 
firſt and ſupreme object, and is 
extended to others, only as they 
are viewed as more or leſs favour- 
able to the intereſt of ſelf, as ſuch. 

Tnus ſelfiſhneſs may extend to a 
whole community, and each indi- 
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vidual member of it; becauſe the 
ſelfiſh. man conſiders their welfare 
as connected with his own. And 
as his welfare is commonly in : 
higher degree, and more ſenſibly 
connected with the welfare of thoſe 
who are neareſt to him, eſpecially 
thoſe who love him;. he will have 
a greater regard ſtill for. them and 
their welfare, purely from ſelfiſh- 
neſs, or for his own ſake. And 
ſince his near relations, his own 
family and children, are, in a ſenſe, 


à⁊ part of himſelf; and his intereſ 


and happineſs is in a peculiar man- 
ner dependent on their's, his ſelfiſh 
regards will be more particularly 
extended to them. In this reſped 
there is in ſelfiſhneſs a reſemblance 
to what is found in benevolence; 
which, though it conſiſt. in dif 
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tereſted good-will to the whole, is, 
as obſerved above, nevertheleſs ex- 
erciſed by the benevolent perſon to 
individuals; and more ſtrongly to 
thoſe who are more-nearly con- 
nected with him, and more parti- 
cularly to himſelf. 

THERE is, however, a great dif- 
| W ference, and oppoſition in theſe 
two kinds of affection; which ap- 
pears from what has been already 
ſaid. This ſelfiſh affection, though 
extended to the whole community 


4 with which the ſelfiſh man is con- 
n- nected, is at bottom nothing but 
love to himſelf. This is the foun- 
(ation and center of his love. He 


in reality loves nothing but himſelf, 
and regards others wholly for his 
e; own ſake. Therefore, when he 
in · ¶ conſiders their welfare as inconſiſt- 
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ent with his own; or any way 
oppoſing or impeding his intereſt, 
his heart will turn againſt them, and 
hate them, whatever be their con- 
nexion or relation. On the other Mg 
hand, the regard to a man's own in- Wi 
tereſt, which is included in general Wt! 
good- will, is not love of himſelf Mp: 
as ſuch: There is nothing contract- MW tt 
ed and ſelfiſh in this affection, which 
is founded on his good-will to the MW 
whole. T 

Tuis brings into view another n 
thing, in which theſe two ſorts of I 
love of ſelf differ, and oppoſe each fi 
other. He whoſe regard to him- ſW al 
ſelf and his own intereſt does not ſth 
ariſe from ſelfiſhneſs, but general cl 
benevolence, is ready to give up W8! 
his own perſonal good, for the ſake WW 
af the whole: He deſires no good il i: 
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for himſelf, unleſs conſiſtent with 


te common good. Whatever ſup- 


poſed good of his own, or of ano- 
ther, interferes with the greateſt 
general good, is no good to him, 
but the object of his averſion, in 
this view of it. So that all his own 
particular intereſt is ſubordinate to 
that of the whole. This 1s neceſſa- 
ry, when regard to ourſelves is but 
2 branch of general good-will. 
Thus the intereſt of the benevolent 
man is the common intereſt, and 
he has no other. In a word, he 
ſubjects and devotes himſelf, and 
all things, to the glory of God, and 
the happineſs' and glory of his 
church and kingdom ; which is the 
greateſt univerſal good, and includes 


the higheſt good of the creature; he 


having no other intereſt bur this. 


\ 
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But that ſelf-love which conſiſt 
in (ſelfiſhneſs, is, in this reſpec, 
molt oppoſire to this. So far as the 

| 'heart is governed by this, it does 
not, it cannot give up its own pri- 
vate good, for the ſake of the great- 
eſt public good; ſince, by the ſup- 
poſition, he knows no good but the 
former, and every thing is by him 
ſubordinated to that. - But enough 
has been ſaid to ſhew the difference 
and oppoſition there 1s between 
ſelfiſhneſs, and thatregard and con- 
cern a benevolent perſon has for his 
own mtereſty as a part of the whole, 
which 1s neceſſarily implied, in ge- 
neral benevolence. 
- Ir has been faid, though 7nordi- 
nate ſelf-love be ſinful, it is not ſo 
iin itſelf; but when joined with love 
0 God and our neighbour, and 
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ſubordinate to the general goed, it 
is a virtuous, holy affection: And 
to confirm this, the divine com- 
mand has been alledged, „Thou 
« ſhalt love thy neighbour, ast4y- 
« ſelf, Here, it is ſaid, we are 
commanded to love ourſelves, as 
much as our neighbour. Self-love 
is therefore not a ſin, but 2 duty, 
ſo long as it does not exceed due 
bounds. 

Uron this the: following things 
may be obſerved : 

1. Ir is utterly maccemtble, 
and carries in it a direct contradic- 
tion, that the ſame affection, when 
exerciſed in a certain limited de- 
gree, ſhould be holineſs; but when 
exerciſed in a higher and ſtronger 
degree, ſhould not only have leſs 
holineſs, but change its nature, and 
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become fin. This none will aſſert, 
after due attention: Yet this is aſ. 
ſerted in the propoſition under con- 
ſideration. However ſelf- love may 
be reſtrained, it is ſtill ſelf-love, 
and of the ſame nature with that 
which is under no reſtraint; and 
therefore as oppoſite to holineſs, 
though not to ſo great a degree, 
and the bad effects of it may not be (1 
ſo great, or ſo manifeſt. A devour · 
ing beaſt of prey, when confined" 
in a cage, may not be ſo miſchiev- 
ous, or appear ſo dreadful, as b. 
when let looſe, and deſtroying allW* 
before him: But his nature is not 
changed by his confinement ; he i 
ſtill, in his nature, not a harmleſs” 
creature, but a beaſt of prey. Ni 

2. Tris ſelf- love cannot be ſub- 
ordinate to the good of the whole 
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it is contrary to the very nature of 


it, and implies a contradiction. It 


ſeeks to advance ſelf only, and ſub- 
ordinates every thing to this; and 


therefore will not conſent that ſelf 
hould be ſubordinated to any thing 
elſe, or have any rival. When 
erer it conſents to this, it is no 


longer | ſelf-love, but generous, 


diſintereſted affection; as contrary 
v ſelfiſhneſs, as mercy is to injuſ- 
tice and cruelty. Such a conſent 
nd change is, however, impoſſi- 
ble, being a contradiction. This 
fection muſt be rooted out, or 
counteracted 3. and a directly op- 
polite affection muſt take place, in 
uder to a perſon? $ ſubordinating, 
lis OWN perſonal intereſt to any 
other intereſt whatſoever. 


THEREFORE, if they who ſpeak 
K 
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of ſelf-love, ſo regulated as to be 
ſubordinate - to a propef regard to 
f others, and to the general good, 
mean any thing which is conſiſt- 
ent, and agreeable to the truth, 
they muſt intend that regard to our- 
ſelves, which is not ſelf- love, but 
real benevolence to the whole, and 
reſpects ourſelves as part of the 
whole only. This regard to 
ourſelves, as has been ſhown, 
is always, of neceſſity, ſub- 
5 ordinate to the good of the 
whole. 

3. SELF-LOVE is ſo far from being 
enjoined or approved in the com- 
mand, Thou ſhalt love thyneigh- 
bour as thy ſelf,” that it is utterly 

forbidden. Self-love is wholly a 
partial affection, giving all to our- , 
ſelves, and nothing to our neigh- 
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bour, and is. therefore oppoſed to 
love to him; eſpecially to loving 
him as ourſelves. 

Norhixoe but univerſal benevo- 
lence can be obedience to this com- 
mand z and ſo far as this takes 
place it is obeyed, and ſelf-love is 
oppoſed, and mortified. This be- 
nevolence, as has been ſhown, im- 
plies a proper regard to ourſelves, 
and an equal regard to our neigh- 
bour z having all that impartiality, 
and loye to our neighbour and our- 
ſelves, which this law requires. 
And, by the way, this is a clear 


evidence that univerſal benevo- 


lence, . with the affection implied 
in it, is that in which all holineſs 
conſiſts, ſince no other kind of 
love is obedience to this command 3 
but he who has this, does of ne- 
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ceſſity love his neighbour as him- 
ſelf. in 
On the whole, it appears that 

three different kinds of affection u 
have been called ſelf-love. The Mot 
firſt is neither fin nor holineſs, but Mo 
is equally implied in both. Thee 
two laſt are directly oppoſite to Mir 
each Sther; the latter being gene- 
neral, diſintereſted benevolence, hc 
extended to ourſelves as included Wie 
in the whole; and is the ſame holy Min 
love which has God and our neigh-Wm 
bour for its obje&. The other is 
contracted ' felfiſhneſs, by whic 
ſelf only is regarded, and exalteda 
boveGod and our neighbour, and 1 
oppoſition tothe general good ; and 
is, in every degree of it, finful.-- 
This ſelfiſhneſs is properly callec 
felf-love; and in this ſenſe thi 
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yord will be uſed in the en 
inquiry. 

THAT ved benevolence is 
he whole of holineſs; and, on the 
other hand, all fin conſiſts in ſelf- 
bye, will more fully appear by the 
ſollo wing conſideration of each, in 
ts exerciſes and fruits. 

UNIvERSAL good will compre- 
zends all the love to God, our 
wighbour, and ourſelves, required 


nthe law of God; and therefore 


muſt be the whole of holy obedi- 
ace. Every pious ſentiment and 


fe&ion is compriſed in this; and 


il piety in words and practice is 
but an . expreſſion of this love: 

Where this love is not, all outward 
exprefhons of piety, in words and 
ions, are emptineſs and hypoc- 


ily. Let any ſerious perſon think 
K 2 
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what are the particular branches of 
true piety: Let him view each one 
by itſelf; and when he has diſcov- : 
ered the nature and eſſence of it, . 
he will find that diſintereſted, Ml t 
friendly affection is its diſtinguiſh- I | 
ing characteriſtic. For inſtance, Ml 0 
let fear and reverence of the divine 
majeſty be conſidered in this view. 


What but love and friendly affec- 
tion diſtinguiſhes this from the fee 
and dread of devils ? All the holi- n: 
neſs in pious fear, by which it ii 
diſtinguiſhed from the fear of the g 
wicked, conſiſts in love. Leave 
all difintereſted, friendly affecyWn 


tion to the divine being out oft 
fear, and all holineſs is excluded. ii 
Asa, if we conſider what ig 
contained in true gratitude to God 


we ſhall find difintereſted, kind at 
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ſection, the only thing wherein it 
differs from the affection of the: 
moſt wicked creature. Where 
there is no good-will, there is no- 
thing in what 1s called gratitude, 
better than that which the legion 
of devils. exerciſed, when they 
were fo far gratified by Chriſt, as 


to be ſuffered to deſtroy the herd of 


ſwine. But ſo far as good- will is 
exerciſed, the goodneſs of God to 
us and others, willexcite holy grat- 
tudez which is nothing elſe but 
good-will to God and our neigh- 
bour, in which we ourſelves are 
neluded, and correſpondent affec- 
tion, excited and acted ont in the 
riew of the good-will and kindneſs, 


of God. 


AnD univerſal good-will implies 
the whole of that affection and du- 
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ty we owe to our neighbour. Tt 
all conſiſts in the exergite and ex- 
preſſion of this, and thoſe affec- 
tions that are implied in it. The 
exerciſe and practice of righteouſ- 
neſs or juſtice towards our neigh- 
bour, implies a benevolent regard 
to him and his intereſt, Where 
this is not, there is no exerciſe and 
practice of juſtice in the heart, 
whatever is the external conduct; 
for juſtice” conſiſts in doing to our 
neighbour, as we would he ſhould 
do to us; or in other words, lov- 
ing our neighbour as ourſelves. 
And where this benevolent regard 
to our neighbour is, there is juſ- 
tice; for this love worketh no ill 
to our neighbour.- And as right- 
eouſneſs, truth and faithfulneſs are 
implied in univerſal benevolence, 
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ſo are temperaace and chaſtity, or 
ſobriety in the proper reſtraint'and 
government of our own appetites 
ind paſhons: For it is eaſy to ſee 
that the undue indulgence of thefe, 
5 contrary to benevolence, as tend- 
ng to hurt others, or ourſelves, or 
both; and fo is oppoſite to the ge- 
neral good, and the divine com- 
mand, in which all the crime of 
ſuch indulgence conſiſts. In ſhort, 
there 1s not any one virtue, or 
branch of godlineſs, humanity or 
ſobriety z nor any duty we owe to 
God, our neighbour, or ourſelves, 
that is not comprehended in uni- 
rerſal benevolence; and is not ne- 
ceſſarily exerciſed and practiſed, ſo 
ar as this affection takes place in 
the heart: And where there is no 
lefect in the latter, the former are 
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found in their fulneſs and perfee. 
tion: For the whole i is nothing but 
benevolence acted out in its proper 
nature, and perfection; or love tg 
God and our neighbour made per. 
fect in all its genuine exerciſes and 
expreſſions. 

On the contrary, all fin conli 
in ſelf- Iove, and what is im plicdin 
this. 

SELF-LOVE. is, in its whole na. 
ture, and in every degree of it, en- 
mity againſt God. It is not ſubje& 
to the law of God, nor indeed can 
de; and is the only affection tha 
can oppoſe it. It cannot be recon- 
ciled to any of God's condud; 
rightly underſtood ; but is in its ve- 
ry nature rebellion againſt it; which 
is all an expreſſion of that love 
which is moſt contrary to ſelf· love 
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This is therefore the fruitful fource 
f every exerciſe and act of i impie- 
and rebellion againſt God, and 
ontempt of him, that ever Was, 
r can be.--Selfzlove exerciſed 
nd indulged, blinds the heart to 
very true moral excellence and 
eauty. This does not ſuit the 
ite of the ſelfiſh heart, but gives 
diſguſt. Self-loye is the founda- 
ion and reaſon of all that blindneſs 
o ſpiritual things, to God, his glo- 
jous character, works and king- 
om, which the ſcripture repre- 
nts wicked men to have; and is 
erefore the ſource of all the er? 
ors which men imbibe, as well as 
Uthe open idolatry in the heathen 
rorld, and falſe religion under the 
igt of the goſpel. All this is a- 
reeable to that ſelf-love which 
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oppoſes God's true character; and 
under the influence of this, men g0 


off from the truth, and believe, 


love and practiſe à lie; it being it- 
ſelf the greateſt practical lie in na- 
ture, as it ſets up that which is 
comparatively nothing, above uni- 
verſal: exiſtence. Self- love is the 
ſource of all the profaneneſs and 
impiety in the world; and of all 


the pride and ambition among men; 


which is nothing but ſelfiſhneſs act- 
ed out in this particular way. This 
is at the bottom of all the worldli- 
neſs and ſenſuality into which men 
run; as it blinds their eyes to all 


true good, contracts their hearts, 


and ſinks them down, fo that they 
look upon worldly enjoyments to 
be the greateſt good, and that in 
which their true intereſt lies. This 


0 
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i; the ſpring of all the hatred and 
ill- will, (trite and contention among 
men; for this leads men to hate and 
oppoſe all thoſe wh om theyview 
in the way of their own ſelfiſh in- 
tereſt. This is the ſource of all 
falſehood, injuſtice and oppreſſion 
under the ſun; in which men are, 
through their ſelfiſhneſs, ſeeking, 
by undue methods, to invade the 
right and property of others. Self- 
love produces all the violent paſ- 
fons, envy, wrath, clamour and 
evil ſpeaking, of which men are 
guilty. Take away ſelfiſhneſs, and 
all theſe would ceaſe immediately. 
And if there be any other ſin, any 
thng which is contrary to the di- 
vine law, it is briefly comprehend- 
ed in this fruitful ſource of all ini- 


quity, SELF-LOVE. 
L. 
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| Ap hence we may ſee that holy 
love is wholly a diſintereſted affec- 
tion, and in what ſenſe it is ſo. Self. 
love is wholly an intereſted affec. 

ion, as ſelf is the only object of it 
Holy love has no regard to ſelf, a; 
ſelf; but is a regard to the greateſſ 
general good and intereſt ; the glory 
of God in the higheſt glory of hi 
kingdom, and the greateſt good of 
the creation. So far as a man exer- 
ciſes holy love, he has no other inter- 
eſt but this; as all is devoted to this, 
and given up for the ſake of it. And 
in this ſenſe all his love is diſintereſt- 
ed, as it ſeeks not any ſelf intereſt, 
but the contrary. He who exerci- 
ſes this diſintereſted love, has plea 
ſure indeed,and is purſuing an inter- 
eſt and happineſs; though it be not 
2 ſelfiſh intereſt, but that in the pur- 
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wit of which he renounces what 
ſelf- love ſeeks. 

A JuDGE is ſaid to be intereſted in a 
cauſe he is to decide, ſo far as his own 


perſonal intereſt is concerned init, 


ind his ſelſ- love will influence him 
o take one ſide, rather than the other, 

which renders him unfit to judge che 
cauſe. But if his own perſonal in- 


ereſt be not concerned in the caſe, 
nd there be nothing to bias him t 


one fide rather than the other, he 13 
aid to be diſintereſted And though 
hemay be bribed, or ſome way inter- 
ted in the matter; yet if he is not 
tall influenced by this, and decides 
the cauſe contrary to the dictates of 
elf-love, he is ſaid to act diſintereſt- 
edly. In ſuch a ſenſe as this, all ho- 
y affection is diſintereſted. Such a 
udge, when he renounces all ſelfiſh 
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conſiderations, and eſpouſes the 
cauſe of the widow and fatherleſ, 
and delivers them from the hand of 
oppreſſors, has an intereſt which he 
ſeeks; but not an intereſt, which 
ſelfiſhneſs prompts him to purſue ; 
And the more he intereſts himſelfin 
the cauſe of the poor, helpleſs wid- 
ow, and the greater pleaſure he 
takes in helping her, the more diſin. 
tereſted are his exertions and con- 
duct, and the more is ſelf- love coun- 
teracted and mortified. 

So, he who, in the exerciſe of ho- 
ly love, purſues the glory of God, 
and the higheſt intereſt and happi- 
neſs of his kingdom, which includes 
the greateſt good of his fellow crea- 
tures; purſues the beſt, the moſt im- 
portant intereſt, and has the molt no 
ble, refined pleaſure in the exerciſe 
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of this affection; yet in all this he is 
wholly diſintereſted, as he oppoſes 
ſelfiſhneſs, and all regard to felt, 
which is not implied in being thus. 
devoted to the greateſt general 
good, and for ſakes the whole inter- 
eſt which ſelf-love ſeeks, for the 
lake of the kingdom of God. 


SECTION v. 


tn which the foregoing account of /in, 
and holineſs is fn te be agreea-. 
ble to reaſon. 


J. IT is moſt reaſonable that the. 

common and preateſt good of 
the whole ſhould be ſought by eve- 
ry particular member. of it: That 
every one ſhould be fo devoted to. 
the good of the whole, asto giveup, 
the leſs good of individuals, and 
| conſequently his po perſonal inter- 
r. * 
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. eft whenever inconſiſtent herewith, 
Thus, it is highly reaſonable that a 
particular member of a community 
ſhould cheerfully give up all hi; 
perſonal intereft, his whole eſtate, 
and even his life, when this is evi- 
dently neceſfary to ſave the whole 
nation fromruin. Ifa city is on fire, 
and in order to ftop its progreſs, and 


fave the city, itis neceſſary that the | 


houſe of a particular perſon ſhould 
be totally demoliſhed ; he ſhould 
with pleaſure give up his houſe tobe 
deſtroyed, however magnificent and 
coftly, and though it contain all he 
has in the world. If in this caſe 
man ſhould heſitate a moment, and 
be inclined to ſave his own houſe, to 
the utter deſtruction of the whole ci- 
ty; every ene would condemn him 
as acting a moſt unreaſonable, ſordid 
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part. Bur if he be ſuch atriend to 
the city, and intereſts himſelt ſo much 
in its welfare, as to take more pleaſ=- 
ure in ſaving it, even at the expence 
of all he has in the world, than a ſelf. 
iſh man can have in whatever he 
poſſeſes, he will be applauded, as 
one of an excellent ſpirit. And e- 
yery one muſt grant he ought to be 
imitated by all. And it is reaſonable 
that every one of the ſociety ſhould 
be regarded by the reſt, according 
to his importance and worth; his 
diſpoſition and ability to promote 
the greateſt good of the whole com- 
munity, 

Bur this is univerſal, diſintereſted 
benevolence. Nothing but this will 
form men to ſuch exerciſesand con. 
duct. But where this benevolence 
reigns in every heart, each one will 
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be thus a friend to all. He who has 
this benevolence, will, by it, be u- 
nited to the grand community of the 
univerſe, including all exiſtence, 
and be devoted to the good of the 
whole: And as this is compriſed in 
the glory of God, and the perfec- 
tion and happineſs of his kingdom, 
this will be the object of his affec- 
tion, and he will ſubordinate all to 
this; and in ſo doing will act a molt 
reaſonable part. 

Ox the other hand, nothing can be 
more unreaſonable thanthatevery in 
dividualſhould be altogether ſelfiſh, 
and ſeek his own perſonal intercſi 
only; not caring what becomes of 
the community, or any belonging to 
it, further than his ſelfiſhneſs prompts 
him to it; being ready at any time 
ta ſacrifice the public. and the greatel 
good of every individual te his oWr 
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private advantage, however impor 
unt and worthy he is, and whatever 
obligation he is under to him, 

Tuis carries in it every thing mean, 
miſchievous and perverſe. But ie 
is ſelf-love. This is the nature and 
tendency of every degree of it, 
though it may be many ways under 
reſtraints, and oſten put on the ap- 
pearance of benevolence and friend- 
ſhip. | | 

II. This univerſal benevolence 
alone, can produce the ſtrong, hap. 
py union of intelligences, which 
reaſon teaches mult be the attendant 
of holineſs. It fixes each in his proper 
place, and effects the higheſt and moſt 
beautiful harmony conceivable. 

III. Rrason teaches that univer- 
ſal benevolence is the higheſt good 
af intelligences. This makes every 
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one a wiſe, hearty friend to all the 
reſt, and devores him to the public 
good: By which the higheſt com- 
mon good has the greateſt poſſible 
ſecurity, and is advanced to the ut. 
moſt. Should akingand his ſubjects 
be thus united in the molt perſect 
friendthip to each other, and entire. 
ly devoted to the higheſt general 
good; each one knowing wherein 
it conſiſts: And the community hay- 
ing wiſdom to contrive, and power 
to execute the beſt means to effect 
it; there would be no evil in this 
kingdom, but what is neceſſary to 
promote the general good; which 
would be advanced to the higbeſt 
degree; and it muſt be, in this re- 
ſpect, the moſt happy community 
imaginable. 


Axp this raiſes the happineſs of 
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each individual to the higheſt pitch 
his capacity will admit. For his 
univerſal benevolence will neceſſa- 
rily put him in poſſeſſion of the good 
of the whole, and of every particu- 
lar, ſo far as he perceives it, and in 
proportion to the degree of his be- 
nevolence. By his diſintereſted good 
will, this is become his good; or 
he enjoys 1t as much as if it were his 
own perſonal good; whereby he 
has immenſely more happineſs than 
in any other poſſible way: And, in 
proportion to his good will to the 
whole, he takes pleaſure in others 
who are friends to the ſame; and 
muſt be filled with a peculiar ſatiſ- 
ation and delight, while he ſees all 
around him, not only delighting in 
himſelf, as a friend to the whole, birt 
devoted to the general good: 
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T'x1s may be applied to the grand 
| community, THE KINGDOM or cob; 
which comprehends GOD, the {u- 
preme king, and all who are volun- 
tarily united in ſubjection to him, 
The reaſon of man cannot invent a- 
ny way to ſecure and promote the 
happineſs of this community, unieſ 
univerfal benevolence be introduc 


W. 
ed. And no other kind of virtueis ve 
neceſſary to the higheſt conceivable 4 


good of the whole, and every indi- A 
vidual.” 


Bor ſelf- love, when it has its gen- 3 
uine, unreſtrained influence,deftroy; WF 
all public good. This is the moth- 1 
er of all the luſts which bring cv! 
into th euniverſe. It prevents indi. 4 


® 'This might be more particularly iluftra: all 
ted ; but is left to the pleaſing contemplation 
of th: benevolent friends of Chrilt and hii 
kingdom, 
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viduals enjoying the good of others ; 
and indeed blinds them to all true 
happineſs. It contracts the mind, 
and degrades it below the proper 
purſuits of a rational creature, and 
entails miſery on its unhappy ſub- 
ect, and votary. 

IV. Tax natural world, we know, 
was created for the moral; and it is 
generally granted that the former is 
n emblem of the latter. We may 
hence expect to find that inthe for- 
mer, which bears a conſpicuous a- 
nalogy to holineſs, the perfection 
nd glory of the intellectual ſyſtem: 
And chis muſt be the general law of 
utraction, the common bond of uni- 
on in our material ſyſtem ; ; by which 
al badies are mutually attraCted, 
and tend to one center: Every parry, 
Fhile it ab, being alſo attratt: 
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ed by the whole, is fixed in its ſta- 
tion, and extends its influence to 
all ; ſo that each particle has, in a 
ſenſe, a regard to the whole, and con- 
tributes*o the general good. This 
is the ſource of the order and beauty 
ſo obvious in our world. The ſun, 
the center of all, ſpreads his kind in- 
fluence over the whole; and each 
inferior body, at the ſame time it 
pays a due regard to all other bodies, 
pays him a ſupreme regard. This 
is one moſt ſimple affection, univer- 
ſabattraction: A moſt clear, ſtriking 
reſemblance of univerſal benevo- 
lence in the moral world, in which 
all its union and glory conſiſt. 
FurTuaxR, the repulſive quality 
found in ſome bodies, by which they 
reſiſt others, and which, ſhoul! it 
univerſally obtain, without controls 
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would iſſue in the deſtruction of the 
material world, is an apt repreſent- 
ation of ſelf- love 

Tuvs reaſon, nature, and, I may 
add, general experience, join to 
point out univerſal benevolence as 
the ſum of all holinef6.---Hence al- 
molt all writers on morality. have 
made virtue to convuit chickly, it not 


alrogether, in vhat they call univer- 


{al benevolence z though many of 
them have lefr GOD and his king- 
dom, the great object of true bene- 
rolence, out of their ſyſtem : Nor 
have they diſtinguiſhed properly 
between benevolence and ſelf-love. 
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SECTION VI. 

In which is ſhown that holineſs, a; 

taught in divine revelation, conſiſt; 

in univerſal benevolence, agreeable 
to the foregoing account. 


"THE holy ſcripture is the beſt and 
only ſure guide in determining 
the queſtion before us; which has 
therefore heen kept in view in what 
has been already ſaid : But we ſhall 
now. conſult it more particularly. 
I. Tux revealed law of God 
reaches what true holineſs 1s. This 
is t only theſtandard of all mor- 
al excellence and perfection. It 
is not only the ſtandard of all holi- 
neſs in the creature 3 but is a tran- 


ſcript of the moral perfection of 


Gop. Nothing more is neceſſary 
then, in order to know what holi— 


neſs is, in Gop and the creature, bu, 


to underſtand this law. 
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Oun Saviour has taught us, as has 
deen before obſerved, that all the 
law requires is love; Conſequently 
holineſs muſt conſiſt wholly in love. 
We have conſidered what kind of 
love this muſt be; and arguments 
have been offered to prove it conſiſts 
in univerſal, diſintereſted benevo- 
lence : At the ſame time, what is 
meant by this, has been explained. 

Oun preſent inquiry is, whether 
this be the love required in the di- 
vine law? The anſwer is not diffi- 
cult to him who will attend. 

Tun law does not require ſelf- 
love; but love to Gop, and our 
neighbour ; not from ſelfiſh motives, | 
vhich is nothing but ſelf- love ex- 
ended to them, meerly becauſe of 
our connexion with them, or the 
benefit we have received, or hope to 
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receive from them, or becauſe they 
love us. Ourſaviour tells us this ix 
not holineſs, but conſiſtent with be. 
ing wholly ſinful. For if ye love 
them which love you, what reward 
have you? Do not even the Publi- 
cans the ſame ?! 

LEr any one conſult his own ſenſe, 
whether he accepts that as true re. 
ſpe& and love from any one, which 
appears to be wholly ſelfiſh ; being 
nothing but a regard to the benefi 
to himſelfwhich he hopes to receive 
from him. He willat once feel that 
this has nothing of the nature oftrue 
love; butis a mean, ſordid affec- 
tion, which he cannot but deſpiſe. 
And this is the ſenſe of all mankind, 
in their own caſe; however they 
may put off their Maker with ſuch 

e i” hens 
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ſelfiſh affection, and think he will 
accept it at their hands, as true love 
and holineſs. Thus the degenerate 
prieſts in Iſrael offered that to Gop, 
which would affront their governor, 
had they offered it to him ; nor 
would .they accept it from their 
neighbour.*_ | 

Tux love to our nei ighbour, which 
the Jaw of Gop requires, is certainly 
univerſal, diſintereſted good will, 
ſince it is a love which will diſpoſe 
us to do good unto all men, and muſt {ol 
extend to our greateſt enemies: For {4 
no loye butthis will do ſo. There- 1 
fore when Chriſt himſelf gave an in- 
ſtance of this love, he produced one 
in which there is nothing but the | 
moſt diſintereſted goodneſs ; benev- 
oleace towards an en emy in diſ- 
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tre(s.* This we are ſure he would not 
have done, if this were not the very 
love required in the command. And 
he expreſsly declares that the com- 
mand does not mean a love to our 
neighbour, as diſtinguiſhed from 
our enemy, as it was then underſtood 
by the Jews; but love to enemies, 
which wiſhes them well, and will 


lead us to do them good, however: 


injuriouſly they treatus.$ 

Ax is it not very unreaſonable to 
fuppoſe, that the ſecond command, 
which our Lord ſays is like unto the 
firſt; requires ſomething of a differ- 


entkind, though itbe called by the 
fame name, love? There can be no. 
difference but what ariſes from the 


very different objects of this ſame 
love. | 
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Sr: Joux teaches us that love to 
Go, and to our brother or neigh- 
hour, is inſeparable z that he who, 
loves one of theſe, certainly and ne- 
ceſſarily loves the other ; which 
could not be, if love to Gop was dif- 
ferent in kind from love to our 
neighbour. If any man ſay, Ilove 
Gop, and hateth his brother, he is a 
liar. Whoſo hath this world's good, 
and ſeeth his brother have need, 
and ſhutteth up his bowels of com. 
paſſion from him, how dwelleth the 
love of Got in him? t is to be 
obſerved, that the love to our bro- 
ther, here ſpoken of, is the love of 
good will, expreſfed in ſhowing 
kindneſs to him; and indeed the a- 
poſtle ſpeaks ofno other kind of love 
in this epiſtle, as every inſtance of 
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love which he mentions, is love of 

benevolence. Now, it love to God 
is not diſintereſted good will, how 
can this imply good will to our 
brother, or lead to it, ſo as to form 
an infallible connexion? 

Ir has been ſaid, that he who love; 
So, is hence led to love his ncigh. 

baur, in obedience to Gop's com- 

mand, and from his example, who 
is good to all; and not becauſe love 
to Gop, and kind affection to our 
neighbour, is the ſame kind of love. 
To this it may be anſwered, 

I. That love to Gop, which is 
not diſintereſted good will, nor im- 
plies it, is no principle of obedi— 
ence to the divine command, and 
can have no tendency to it. No 
love will diſpoſe men to obey Gon, 
but the love of „good will;“ 


ir 


th 
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or the love by which they, are true 
friends of Go. He who does not 
obey Gop from this motive, does 
notobey him at all: He is influenc- 
ed only by fear, which none will 
ay is true obedience. Therefore 
they who aſſert we are led to love 
dur neigbour, purely becauſe Gon 
commands it, and from love to him, 
if they attend to their own ideas, 
will find they ſuppoſe this to be love 
of good will, which is the very 
thing they are attempting to oppoſe; 
and ſo contradict themſelves in the 
ſuppoſition they make, and uy 
grant all we aſſert. 

2. If love to Gon, which implies 
no good will to him, could induce 
to obedience in any inſtance, it 
would not diſpoſe him to obey this 
command, and exerciſe good will 
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to his neigbour, and ſuch command 
will not in the leaſt influence him to 
it. If his inducement to love hi 
neighbour be wholly. from felfiſh 
principles, which is alwaysthe caſe; 
where there is no diſintereſted good 
will, it is, by the ſuppoſition, not 
love of his neighbour, bur of him. 
ſelf only; and is ſo far from obedi- 
ence to the divine command, that it 
is rebellion againſt it. 

3 Gop's univerſal, diſintereſted 
good will cannot be a motive to 
love our neighbour, with the ſame 
good will, any further than we 
are pleaſed with it; for we are 
never diſpoſed to imitate what we 
diſlike. But to be pleaſed with this 
goodneſs of Gon, ſuppoſes our 
hearts to be in the exerciſe of the 
ſume for benevolence is implied 
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in taking pleaſure-in benevolence, 
5 has been ſhown. This there- 
fore ſuppoſes that good will is im- 
plied in that love to Gop, which 
leads us to the love of good will to 
our neighbour ; ſo ſuppoſes the 
yery thing it is adduced to oppole. 
Tuus impoſſible is it to account for 
chat inſeparable connexion of love 
to Gop, with good will ro our 
neighbour, which the ſcripture 
aſſerts, unleſs this love, in theſe 
two branches of it, is the ſame in 
kind. But if love to Goh be in its 
nature, univerſal, diſintereſted good 
will, the ſcripture repreſentation 
appears conſiſtent and intelligible. 

Tavs it appears that the love 
required in the law of Gop is uni- 
verſal, difintercſted goodneſs in all 


its branches, attendants and fruits: 
N 
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Therefore this is holineſs. But it 
muſt be further obſerved, 

Gop in giving ſuch a law, re- 
quiring ſuch love, has expreſſed his 
aniverſal, diſintereſted goodneſ;, 
and ſhewed that his moral charac- 
:er conſiſts in love. We have good 
authority therefore, even from the 
divine law, to ſay, that Gop 1s Loyx, 
His love is asreally expreſſed in the 
law, as in the goſpel. In the latter, 
this diſintereſted love and goodneſs, 
which appears in the law, is expreſſ- 
ed and acted out in a more full and 
glorious manner and degree, and 
ſet in a more affecting and ſtriking 
light. In this ſenſe the law is good, 
it is love and goodneſs, as really as 
the goſpel. And as the divine holi- 
neſs is expreſſed in the law, in re- 
quiring love; ſo the creature, by 
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exerciſing this ſame love, is a par- 
taker of Gop's holineſs, or of the 
divine nature, as the ſcripture rep— 
reſents the matter: He is transform- 
ed into the image of Gop; or, as St 
John expreſſes it, ©* Gop is love 
and he that dwelleth in love, dwel: - 
eth in Gon, and Go in him**.* 
OBJ. The law is not all love and 
goodneſs. Itrequires love indeed, 
but it is guarded with the moit aws 
ful ſanction, and curſes him who 
does «not obey it perfectly. This 


—— 


* 


* 1 Joh. iv. 16. It is obſervable that as the 
apoſtle ſays here, He that dwelleth in love, 
dwelleth in God, and God in him,“ he alſo ſays 
chap. iii. ver. 24. He that keepeth his com- 
mandments, dwelleth in him, and he in bim.“ 
Whence it appears, that dqwelling in love, and 
b--þing God's commandments is the ſame thing: 
Conſequently love compriſes all the obedience 
required ; or, as St, Panl ſays, * Love is the 
fultling of the law.” 
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is not an expreſſion of love, but ſtrid 
and awful juſtice. What love can 
there be in curſing a ſinner, and 
puniſhing him forever ? Love i; 
exerciſed in /aving ſinners, but not 
in damning them. 

Axs. He who is infinitely good, 
is in the ſame degree an enemy to 
all oppoſition to the higheſt good. 
This will be the greateſt, the only WM © 
crime in his view; and from thi: t 
love, he will be diſpoſed to maintain Wl | 
his law, which requires love, in the 

6 
| 
| 
{ 
| 
| 


puniſhment of all ſuch who turn en- 
emies to the greateſt good of being, 
according to their deſert, This is 


the only way in which this love can 


properly expreſs itſelf in the divine 
law. Had Gord commanded love, 
and not threatened the contrary MI 
with the moſt dreadful puniſhment, 
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he would not have expreſſed his 
love and goodnels, as he has done 
by this threatning. In this view, 
divine Juſtice is nothing bur the 
moſt perfect love and goodnels, and 
exerciſed ina proper way againſt 
the enemies of this goodneſs, 
manifeſted in hating and puniſhing 
ſuch. And the ſufferings inflicted 
on the ſon of Gop, when he ſtood in 
the place of ſinners; and the eternal 
puniſhment of the wicked in hell, 
are the neceſſary. effect and proper 
expreſſion of divine love; even that 
lame love which is expreſſed in the 
precepts of Gon's law, or by any 
other medium. This is nothing but 
univerſal benevolence, which ſeeks 
the greateſt good ofthe whole, prop- 
erly expreſſed in this way. 

Divixz love comprehends, wife 


N 2 
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dom, juſtice, truth and faithfulneſs, 
and every moral perfection and ex- 
cellence whatſoe ver. What is call. 


Wiſdom conſiſts in propoſing the viſeſt 
ond beſt end, and purſuing it by the moſt prop- 
er means, This is compriſed in univerſal be 
nevo/ence, which fixes on the greateſt good of 
the whole, and ſceks it as the ſupreme, ultimate 
end. He who has not univerſal benevolence, 
does not propoſe and purſue the wiſeſt and beſt 
end ; but is wholly blind to it. Thus, uni. 
verſal, diſintereſted goodneſs appears to be that 
in which all true wiſdom conſiſts. This there. 
fore muſt be the holineſs which is called wiſ- 
dom in ſcripture : And its oppoſite, ſel! ſhneſs 
is the fooliſhneſs, which is there oppoſed to 
wiſdom. 

It may be alſo obſerved here that rightecurand 
Boly often mean the ſame thing in ſcripture ; 
and righteouſneſs frequently intends holinels; 
and is often uſed to expreſs the whole of God's 
moral character; though it is many times uſ- 
ed in a more limited ſenſe, and intends holineſs 
2s exerciſed with regard to ſome particular ob · 
ject. But it never fignifies any thing which is 
not holineſs, and does not compriſe love ; and 
the whole ioomprehended in upiverſal, difin. 
tereſted benevolence. He who has this, is righte- 
ous 3 his heart is right towards all beings, and 
diſpoſed to give every one his due. This 18 
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e& by theſe different names, is but 
one moſt ſimple thing, even divine 
Love; for Gop in his whole moral 
character is love. Take away love 
and goodneſs, and there will be nei- 
ther wiſdom, truth, faithfulneſs, nor 


juſtice; for they have no exiſtence 


hut in the exerciſe of love; and 
love implies all theſe, and neceſſari- 
ly acts out, ſo as to form a charac- 
ter, properly denoted by theſe. 
names, as it appears to creatures in 
different relations, and reſpects dif- 
terent objects. 


— — * „ ä — 


— — 


nghteouſneſs, in the moſt proper and compre» 
henſive ſenſe of the word; and without this 
love there is no righteouſneſs. Hence right» 
eouſneſs ſeems to be put ſoretimes for good- 
nels and mercy. See Plalm. 36. 10, 89. 16. 
103+ 17. 143. 11. 12. 145. 7. —8o holineſs ev- 
ident'y means the divine goodnefs. See Pſal. 
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Tux law of Gop then leads us to 
conſider holineſs as conſiſting in uni- 
verſal, difintereſted good will, con. 
ſidered in all its genuine exerciſes 
and fruits, and acted out in all its 
branches towards Gop, and our 
neighbour. This holineſs is exer- 
ciſed towards Gop, in ſuch a regard 
and kind affection for him, as to be 
wholly devoted to his honor and 
intereſt, and the honor and glory of 
his kingdom, and ſeek it, as the 
higheſt and ultimate end. This 
good will exerciſed towards Gon, 
his kingdom and intereſt, with all 
thoſe affections it compriſes, is to 
love Gop with all the heart. This 
ſame holineſs or love is exerciſed to- 


wards our neighbour, in withing I 


and purſuing the greateſt good of all, 
and of ourſelves as included in the 
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whole z. and in all that diſintereſted 
affection which is neceſſarily im- 
plied in this. 

An let it be obſerved nn that 
this love to our neighbour, as it re- 
gards the greateſt good of the whole, 
ij its chief object, and reſpects the 
good of individuals, as included in 
this; and as the greateſt d Or 
nankind conſiſts in being the volun- 
tary ſubjects and ſervants of Chriſt, 
in belonging to his kingdom, and 
promoting the higheſt intereſt of 
that: This love, I fay, is not really 
idiſtinct thing from ſeeking the glo- 
ty and kingdom of Gop; as theſe 
perfectly coincide. In ſeeking the 
glory of God, and intereſt of his 
kingdom, we neceſſarily ſeek the 
greateſt good of mankind; and ſo 


fr as. we are devoted to their beſt 
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intereſt, we act as friends to God, 
and ſeek his honor, and the intereſt 
ot his kingdom. The whole there- 
fore is Name up in ſeeking firſt the 
kingdom of God, or making this our 
ſupreme and ultimate end; ſo as to 
be willing to do or ſuffer any thing 
that ſhall be neceſſary or proper to 
promote this. In this the love of 
God and our neighbour center in one 
point, ſo that they cannot be divid- 
ed; and this affection in which all 
holineſs conſiſts, really has but one 
object, viz. Tux KINGDOM or Go. 
Our divine teacher ſets the matter 


in this light, and ſpeaks as no man 
would have ſpoken, when he directs 
men to ſeek the kingdom of Gop, 4s 
the only object of their purſuit, for 


= 


1 
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he ſake of which he commands them 
to forſake every other intereſt. * 


* Sce Matt. vi. 33. Luk. xii. $1. xviii 29. 
In Matthew, the words are, Scek firſt the 
kingdom of God, and his righteouſneſs.” The 
kingdom of God is the kingdom which Chriſt 
i ercQing, and bringing to its higheſt per- 
ſetion and glory; and comprehends God's 
moral kingdom, in its whole extent; inwhich 
u the full. and moſt compicte diſplay of the 
divine perfections, or gory ; and all the good 
and happineſs of the creation, This is © that 
great city, the holy Jeruſalem,” which St. Jobn 
law, *'* deſcending out of heaven from God. 
baving the glory of God,” Rev. xi 10 11, 
To ſeck this kingdom firfl, is to make the in. 
tereſt, happineſs aod glory of it our ultimate 
end, ſo as to do all for its ſake, and ſubordi. 
nate every thing to this. This kingdom, con- 
fitered in its full extent. and all its appendages, 
the firſt. the only o ject of the defires and 
purſuit of Chriſt h'mſelf: So that in theſe 
words he dircas his diſciples to imitate him, 
ad be holy, as he is holy. 

By hrs righteou/nsſs is not meant any thing 
ditin& from th k.ngdom of God It intends 
the divine perfections diſplayed in this king - 
dom in the glorivus work of redemption, in- 
cluding the ſalvation of the redecmed, and 
the cawplcte overthrow of all his eucmics. 
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Tana love to Ged und our neigh- 

bour, which ſceks the greateſt good 
of the whole, the greateſt diſplay of 
the divine perfections, and the high- 
eſc happineſs ofthe creation will fix 
and center in this as the grand ob. 


Jeet; jor this GOMPFIES all the good 
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Io this ſenſe the Wanda 1s n we in the following 
paſſages. The Lord God will cwuſe righte: 
ouſnt/s and pruijs to ſpring forth before all 
naridus—Andthe Centilcs ſhall ſee 4% right- 
eou/ne)s, awd all kings thy glory.” lai. 6:1 
G2. 2. '* Hearkeo to we. ye that follow af. 
ter righteouineſs, ye that ſeck the 1 0d 
For the Lord ſhall cemfort Zion &c.— 
Aly falnation ſtall be forever, and my rgb! 
&uſnifs that wot he abolſhed. Harken uuto 
me, ye thet khn rgb cine, the people in 
whoſe heart 1s my law. fear ye ot the re- 
proach of men. For the math ſhall eat them 
vo like a garment, and the worm fhall eat 
tem like wool, But my riyhteouſneſs ſha 1 he 
$.1cver, and my ſa vaten from geurratiun to 
generatiun, ch:p. 51. ty—B8 Here, to fol. 
Jo» after righteoutneſs and cck the 101d 1 
ta ſeek fir the kingdom o God, and hs 
rig uteculucſ s. Aud God's rugbtrouſnefo, aud 
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in the univerſe; all things being 
made, and every thing ordered and 
done by Gon, for the ſake of this, 
and in order to bring it to the high- 
eſt perfection and glory, and that 
it may compriſe the greateſt poſſible 
good. Nothingis of any worth in 


—— 


bis ſalvation, mean the fame thing. This be- 
ing ſo, when St. Luke mentions this injunction 
of our Lord, he puts it in the following words, 
But rather ſeek ye the Lingdom of God? ; this 
including the whole: Fot if his righteouſneſs 
was not included in this, it would not be omit» 
ee”, e N 

The ſame thing 18 inculcated by Chriſt, when 
he directs and encourag s all to ſubordinate eve- 
ty thing, however dear to them, to this grand 
jatereſt, and forſek+ ali * for the kingdom of 
God's lake, Luk. 18. 29. It is obſervable 
that in a parallel text (Mark 10. 29) inſtead 
of tbe kingdom of Gods ſuke the words are or 
17 / le. and the goſpel's. becauſe theſe words 
expicſs the very ſame thing. The kingdom of 
God and the goſpel are the ſame: herefore 
to preach. che goſpel, is to preach the kingdom 
of God. Luk 4. 43 9. 2.60. AR o z 
Aad it is called the 50 60 of the Kingdem of 
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God's view, any further than i: 
may ſerve to promote the glory an 
happineſs of this kingdom; and al 


Y (cr 
the holineſs of creatures conſiſts in di. 
that love, which has this for it ben 
great object, and deſires and purſues: 


this as the great and only intereſt, to 
which every thing elſe is ſubordi- 
nated. | 

II. It will ſerve to confirm what | 
has been obſerved concerning the 


— 


God. Mark. 1. 14. And as this is Chrift's 
kingdom and intereft, comprifing himſelf aud 
the whole which he ſeeks; whatever is done for 
the ſake of the kingdom of God, is done for 
his ſake. 

The holineſs of the Mediator is wholly ex- 


ereiſed in ſeeking this kingdom: His right- 

couſneſs, by which ſinners are juſti*ed, conſiſt t 

in what he did and ſuffered for its ſake. Andi" 

the holineſs of men conſiſts wholly in ſeeking 

this kingdom, which is love to God and their 

22 or uniyerſal, diſintereſted beneve- 
Ce. 
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M|wof Gop, and further ſhow what 
rue holineſs is, according to 
cripture, if we confider what is that 
nf divine love which is there repre- 
15 (ented as the holineſs of Gon, or 
that in which his moral character 
nd glory is revealed; in conform. 
y to which the holineſs of man 
conſiſts. | 
sr. John fays, © Gow is love.” 
By which it is evident he means to 
expreſs the whole of Gop's moral 
character: And we have a good 
L warrant to take his words in this 
ſenſe, from the divine law, whichis 
atranſcript of Gop's moral charac- 
ter, and requires nothing but love. 
The apoſtle tells us how this love 
pears; and wherein is the greateſt 
manifeſtation of it to man, viz. in 
giving his SON to dig for the re- 
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demption of man, and accompliſh. 
ing all that good which is compriſ- 
ed in it. In this was manifeſted 
the love of Gop towards us, becauſe 
that Gop ſent his only ' begotten 
Son into the world, that we might 
live through him.“ This is whol- 
ly love of good will, as expreſſed 
in the higheſtact of kindneſs, and is 
the moſt perfectly diſintereſted love, 
as it is exerciſed towards enemies. 
This is elſewhere ſpoken of as that 
in which the love of Gon appears 
in its greatneſs, excellence and glo- 
ry. But Gop commendeth his love 
towards us, in that while we were 


yet finners, Chriſt died for us.” 


This higheſt inſtanceof the moſt diſ- 
intereſted benevolence is thus ſpo- 
ken of, as that in which the divine 
character, or. Gor's holy love, 8 
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ated out and ſer forth to our view. 
It hence appears, that diſinterefted 
denevolence is the love in which 
Gop*s holineſs conſiſts. Therefore 
we are called upon to imitate rhis 
love of Gov, as that by which we 
may be like him, partakers of his 
holineſs. St. John ſays, when 
peaking ofthis love of Gon, Be- 
loved, if God ſo loved us, we ought 
alſo to loye one another. If we 
love one another, Gop dwelleth in 
us; and his love is perfected in us. 
If we love one another with that 
love which Gop exerciſed and ma- 
nifeſted in giving his ſon to die for 
us; we by this are conformed to 
Gon, his image is in us, and his 
love, which is his holineſs, is com- 
plete and perfect in us. What 
words could more 93 declare 
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ven is perfect.“ According to this, 
the holineſs. and perfection of Gon 


that the divine holineſs conſiſts moR 
eſſentially in diſintereſted goodneſs; 
and that in the exerciſe' of this, we 
are holy, as Gop-is holy 2 To the 
like purpoſe. is what Chriſt ſays to 
bis diſciples: When he-is recom- 
mending to them the higheſt exer- 
ciſe af diſintereſted benevolence, in 
love to their enemies; he tells them 
that they would hereby imitate Gop, 
who is good to his enemies; and 
then ſays, Be ye therefore perfect, 
even as your Father which is in hea- 


S . re e ( © aa as? 


and his people, oonſiſts, ſo much at 
leaſt, in diſintereſted benevolence, 
that there is no moral perſection 
without it, in Gop or the creature. 
The reader will obſerve how exact- 
N parallel theſe words of Chriſt are 


— , vw. . ww ac. ) an aAmr_s c= as 


Secripture linen. k 
v thoſe of St. John, we have been 
confidering. He ſays, if we love 


one another, with a love of pure be- 


nevolence, like that which Gon ex- 
erciſed in giving his ſon to die for 


ſnnners, Gop. dwelleth in us, and. 
his love is ger add in us. Chriſt ſays, 


that in the exerciſe of this love, his 
diſciples ſnall be perfect as their 
heavenly Father is perfect. 

Tux ſame thing is declared by St. 
paul. When ſpeaking of God's 
love and mercy to ſinners in for- 


giving ſin, and of the love of Chriſt. 


in dying for ſinners, which are in- 
ances of diſintereſted goodneſs, he 
ſays to the Epheſian chriſtians, Be 
xe therefore followers. of Gon as 
dear children, and walk in love: 
Here he directs chriſtians to diſin- 
tereſled benevolence, by.which they; 
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would imitate Gop's holineſs, ex- 
etcifed in love to ſinners... 

Tnvs we ſee the holy "0M of 
Go is reprefented as confiſting in 
| difintereſted benevolence and goods 
nefs, the higheſt and moſt remarka- 
ble exerciſe of which appears in re- 
demption; in giving his ſon to die 
for ſinners, chat they might live 
through him; and that the holineſs 
of men conſiſts in imitating this be- 
nevolent love, Hence it appears 
that, according to ſeripture, holi- 
neſs conſiſts in benevolence, and 
what is implied; ih it, and in nothing 


elſe.--- 
On j. It is grivited that Holineſs 


confiftsin part in love of benevo- 
lence; eſpecially as it reſpe&s in- 
digent creatures : But God's holi- 
neſs does not -confift wholly, or 
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chiefly, in good will to men; but 
in love to himſelſ and the holineſs. 
of men conſiſts principally in love to 
God : And it does not appear from 
theſe ſcriptures that this love to Gon, 
either in Gop or the creature, is of 
the nature of benevolencez buy 
may be ſomething elſe; and ſo ho- 
lineſs may not confiſt principally in 
benevolent, diſintereſted affection. 
As. 1ſt. In theſe ſcriptures, God's 
love of benevolence is ſpoken of as. 
the moſt bright and ſtriking expreſ- 
fon of the excellence of his nature 
and character, or his holineſs; and 
that love in us which is an imitation 
of this love of Go, is repreſented 
3 that in which our conformity to 
Cop conſiſts; which could not be 
true, ora proper repreſentation, i 
hdlineſs conſiſted, chiefly in ſomes. 
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tking of another kind, not included 
in this. We have therefore good 
ground to conclude from theſe paſ- 
ſages, that this is the leading. excel- 
lence, and the ſum of all holineſs in 
Gon and the creature; eſpecially 
as holineſs exerciſed toward the 
creature mult be of the ſame nature 
with that of whiehGop is the object. 
But more eſpecially, as the objeck of 
holy love, Gop and the creation, is, 
in a ſenſe, one and the ſame, or are 
united in one object, the Kingdom of 
Gon, as has been ſhown. According 
to this, loving our neighbour is 
really loving God, as love to Go is 
implied in it. This ſeems to be ex- 
preſſed by St John in the paffage we 
have been conſidering. No man 
hath ſeen Gop at any time, if we 
love one another, Gop dwelleta in 
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us. and his love is perfected in us, 
i. e. by loving one another, while 
ve ſee and converſe with each other, 
with the love of benevolence and 
kindneſs, in doing good to others, 
our love to God is expreſſed in the 
beſt and moſt perfect manner; eſpe- 
cially as we herein imitate Gop, and 
follow hit as his dear children.“ 

Axs. 2d. If this love of benevo- 
lence, this amazing goodneſs of 
Gop's nature, expreſſed in redeem- 
ing ſinners, and giving them eternal 
life through Chriſt, be ſo much the 


— — 
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Dr. Doddridge has, I think, given the 
true ſenſe of this text, in his paraphraſe, in the 
following worde, But as he (God) is the great 
fountain of benevolence, if we love one another, 
it appears that God dwelleth in us, and that 
his love is perfected in us ; for this is the beſt 
proof we can give of our love to him, and of the 


prevalence of his grace in our hearts, transform- 
ing us into his Image, 2 


| 
| 


—— — 


_ repreſented in ſcripture, this give; 
us reaſon to conclude, that the love 
of which be himſelt is the object, i; 


viz. an infinite benevolent regard 


his ſalvation, is a ſtream, and the 
brighteſt emanation from this foun- 
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glory of the divine character, and 
ſuch a clear and bright expreſſion 
of his perfection and holineſs, as is 


ofthe ſame nature and kind with this 
to himſelf; and that his love to 


man, expreſſed ia giving his Son for 


tain of love; and ſo ſhows the nature 
ofthe infinite divine love and ho:i- 


neſs. Therefore creatures have no 
need of any thing but this love, in 
order to be like God, little images ot 
h sinfinite benevolence. 

ANs. 3d. Gop's love and regard 
to himſelf is not excluded, but ne- 
ceſſarily included in this inſtances! 


Scripture Holineſs 132 
his benevolence to finners, in giv- 
ing his Son todie, that they through 
him, might live. This love to him- 
ſelf mult be kept in view, in order 
to ſee his benevolence in giving 
his 8on to die for ſinners; for had 
Gop' no benevolent regard to him- 
ſelf, and care for his own honor, 
there would have been no need of 
giving his Son, that ſinners might 
live; as a Mediator would have 
deen needleſs, in order to his be- 
ing reconciled to ſinners. So that 
Gop's ſupreme regard to himſelt 
is ſuppoſed, yea expreſſed and 
brought clearly into view, in giv- 
ing his Son to the world. And'% 
is that regard to himſelf, and his 
own honor, which conſiſts in be- 
nevolence and its attendants and 


fruits, of which his benevolence 
P 


— ——— — > <a 
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to man is an emanation and fruit; 
or rather they are one and the 
{ame thing, acted out in the work 
of redemptien. In this view we 
may ſee how Gop's love in giving 
his Son to die for ſinners is a ſpe- 
cimen, and moſt clear diſplay of 
his holineſs, which conſiſts in be- 
neyolence, and why men are rep- 
reſented as imitating God in the 
exerciſe of the love of beneyo- 
lence; their love to Gop and one 
another, being one and the ſame 


undivided affection. 
Wuar Gop ſays to Moſes, when 


he beſought him to ſhow him his 
glory, ſerves to confirm what has 
been ſaid on the above paſſages of 
ſcripture. In anſwer to Moles's 
petition, Gon ſays to him, Iwill 
« make all my goodneſs pals before 


Scripture Holineſs... 135 


« thee, and I will proclaim the 
« name of the Lord before thee, 
« and will be gracious to whom 
J will be gracious, and will 
« ſhow mercy unto. whom I will 
« ſhow mercy. Go ph ere tells 
Moſes how he would ſhow his glo- 
ry, and in what it conſiſted, viz. 
GOODNESS 3 ſavran goodneſs and 
mercy, which is the moſt diſinter- 
eſted beneyolence poſhble. If Gop 
ſhowed Moſes his glory, by cauſing 
all his goodneſs to paſs before him; 
then Gop's holineſs, or his moral 
character, conſiſts in goodneſs for 
holineſs is his glory.---And we are 
told how he did this; *The Lord 
« paſſed by before him, and pro- 
« claimed, The Lord, the Lord 
« Gop, merciful and gracious, 


« long-ſuffering, and abundant in 


N — 
— — — — 1 


—— — 


is nothing expreſſed but the high- 
eſt, God- like benevolence or diſin- 
tereſted goodneſs. This therefore 
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“ goodneſs and truth;“ keeping 
«© mercy for thouſands, forg iving 
& iniquity, and tranſgreſſion and 
“e fin, and that will by no mean; 
„ clear the guilty.” Here there 


is that in which God's glory con- 
fiſts; confequently this is the di- 
vine holineſs; and this 1s the glo- 
ry into which men are changed by 
the ſpirit of Gop, when they are 

| 


made partakers of his holineſs. 
Wu it is added, „“ And that 
% will by no means clear the guil- 


— — -- 


Zy truth nothing diſtin from goodneſs 
is intended: it denotes the immutability of di- 
vine goodneſs: Tt is goodneſs that vever fails, 
and may be depended upon with the greateſt 
ſafety. Where there is no goodneſs, there is 
no truth and faithfulneſs ; and theſe are prop- 


erties eſſential to the goodneſs of God. 


6 — _— —_— 
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4 ty, nothing is expreſſed con- 
trary to goodneſs, or different from 
it; but it expreſſes the peculiar ex- 
cellence and perfection of Gop's 
goodneſs: It is a goodneſs which 
regards the greateſt good of the 
wholez a goodneſs which regards 
the intereſt and honor of the di- 
vine being; ſo that none of his 
rights ſhall be given up, or his law 
fet aſide in favour of man, that mer- 
cy may be ſhowed to him. This 
is the thing meant by his not clear- 
ing or acquitting the guilty. This 
is the ſame goodneſs which is open- 
ed and: celebrated in the goſpel, 
manifeſted in God's giving his Son 
to die for: the redemption of fin- 
ners, and granting them pardon 
and life through him. In this, 
God's love and regard to himſqlf, 
2 


a RR... 


—— 
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and goodneſs and mercy to ſinners; 


are joined together, as one and the 
ſame undivided thing : It is all di- 
vine benevolence; and it is the 
ſame goodneſs when it condemns 
and puniſhes the guilty, as when it 
pardons and ſaves the believer in 
Chriſt.---This goodneſs, this diſ- 
intereſted good will, is the glory 
of GoD: In this divine holineſs, 
the glory of Gon's moral charac- 
ter conſiſts; and ſo far as men exer- 
eiſe this goodnefs, they are holy 
as Gop is holy. | 

III. Wx are under great adyan- 
tages to know what is true holineſs, 
by the character and example of 
Chriſt. He is the great pattern of 
holineſs, as it reſpects Gop and the 
creaturez and the moſt bright and 
perfect inſtance of it, that ever was, 
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ar will be, on earth; He has acted 
it out to the life. He is both Gon 
and man; and if we can find what; 
is the true moral excellence of his 
character, we ſhall. at the ſame time 
learn what divine and creature ho- 
lineſs is, as it reſpects both Gon 
and man. It wholly conſiſted in 
conformity to that law, which he 
himſelf ſaid was fulfilled by love to 
Gop and our neighbour: Therefore- 
it all conſiſted in love: And if we 
properly attend to what he has ſaid 
and done, we may, with the great- 
eſt certainty, determine the nature 
and kind of this love. His love to. 
men was, in the higheſt degree, 
diſintereſted benevolence, as it was. 
love to enemies z and ſuch a regard 
for their good, as to lead him to 
he willing to take their miſery on 
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himſelf, and beat it all, that they 
might eſcape, and live forever. 
This is the higheſt inſtance of pure, 
diſintereſted benevolenee that ever 
was known; and it is commonly 
ſpoken of as ſuch, and the excel- 
lency of it is owned to confiſt very 
much in its being in ſuch a ſtriking 
degree diſinrereſted love and good- 
nels.” Thus Chriſt's example of 
love to men conſiſls wholly in dif- 
intereſted goodneſs: H this be left 
out, there remains mn holy 
and excellent. . 

" Ths love. 60 Geb was alſo & difin- 
rereſted, benevolent Ive; as it was 
acted ont in ſecking and promoting 
the glory of Go. He ſonghr not 
his own glory, but the glory of him 
chat ſent him. And this he bimſelf 
fpeaks of ks that in whick the dif- 
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tinguiſhing excellence of his cha- 
rater conſiſted. This was the great 
thing he purſued, as the work he 
had to do. have glorified thee 
« on earth: I have finiſhed the 
% work which thou gaveſt me to 
« do.“ He ſubordinated every 
thing to this; and for its ſake, he 
gave up his own eaſe, and willing- 
ly endured the greateſt ſufferings. 
When in the view of his terrible 
ſufferings, he was reconciled to 


them, and willing to go through 


them, it was from a zeal for Gop's 
glory; and he expreſſed his whole 


heart in this matter, when he ſaid, 


„Father glorify thy name.“ As 
if he had ſaid, Let Go be glo- 
« rified, and all my ends are an- 
« {wered; for the ſakeof this, I have 
K yndertaken this work and am 
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& willing to go through the dread. 
% ful ſcene ot ſufferings that is be. 
fore me.“ Thus, « Chriſt pLeas, 

„% ED NOT Hui Eur, but, as it is 

„Written, the reproaches of them 

* that reproached thee fellon me.” 

He pleaſed not himſelf, i. e. he 

ſought not himſelf, was not in the 
leaſt degree ſelfiſh; but at the great- 
eſt diſtance from it. He had ſuch a 
firong, diſintereſted, benevolent re- 
gard to the glory of Gop, in the 
advancement of his kingdom, in 
the ſalvation of men, that all the 
reproach caſt upon Gop by fin, fell 
with its full weight on him; and 
that he might vindicate the divine 
character, and take away the re- 
proach that would come on Goo 
and his law, if ſinners were ſaved 
without a complete atonement, he 


AR 


| 
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wok the reproach and puniſhment 
of ſin on himſelf; that hereby Gop 
might be honored in the ſalvation 
of finners. Thus he pleaſed not hi m- 
ſelf, but practiſed the greateſt ſelf- 
denial; and took all the evil on 
himſelf, that Gop might be glori- 
fed, and ſinners be ſaved : This St. 
Paul mentions as an example to his 
diſciples, in following which, they 
muſt not pleaſe themſelves, muſt 
not be ſelfiſh, and ſeek themſelves , 
but the good of others, in the ex- 
erciſe of diſintereſted benevolence. 
Thus he himſelf followed Chriſt, 
and imitated his holineſs, while he 
fught not his own profit, but the 


profit of many, that * might be 
laved.* 


Fm 


r 1 


* 


* 1 Cor. x $3: xi. 1. When the apoſtle 
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And here, by the way, we may 
{ee how Chriſt ſought one undi- 
vided intereſt in the exerciſe of 
diſintereſted benevolence. He waz 
devoted to the greateſt genera] 


ſays I ſeek not mine own profit, but the 
% proßt of many, that they mar br fſaved;" 
he expreſſes the mofi diſintereſted benevolence; 
and a difpofition' to give up every thing that 
could be called his own. to promote the ſal - 
vation of many [In this he followed Chriſt, 
who pleaſed not himſelf, and ſought not his 
own profit, but gave himſelf away, delivered 
l | himſelf up to in/igite evil, for the ſake of 
| athers, that they might be ſaved. 
| \ Theſe words lead us io the true ſenſe of that b. 
paſſage, which has been ſo difficult to many, 
% For I could wiſh that myſelt were accurſed 
«+ from Chrift, for my brethren, my kinimca r 
% according tothe fl-th?*” Rom ix 3 The ( 
plain meaning of theſe words is, that he inter- 
eſted himſclf ſo much in the ſalvation of his k 
þ 
| 
; 
| 


brethren, that he was willing to give up all 
his own perſonal intereſt in Chriſt, for their 
ſakes, if by this means they might be ſaved. 
J his is the genuine expreſſion of diſintereſted 
benevolence, which always gives up a ie 
good for à greater, apd the private good of 
madividuals fer the ſake of the pub lic good, or 
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good, the glory of Gop in the ſal- 
vation of finners; or that kingdom 
of God in which Gop is glorified 
in the higheſt degree, and all the 
good of the creature is compriſed. 
So that his being wholly devoted 
to the glory of Gop in all he did 
and ſuffered, was not in the leaſt 


Q 
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the ſalvation of many. Therefore, if the à- 
peſtle cobld ſave all his brethren by giving up 
his own perſonal intereſt in Chriſt, he ought to 
be ready to do it : for not to do it, in this caſe, 
would be to ſeek his own profit, in oppoſition 
to the profit of many, and to àdt moſt contra- 
ty to benevolence; and to the example of 
Chriſt, who gave himſelf a ranſom for msny, 
and was willingly made @ curſe, that men might 
be ſaved from it. 4 

am ſenſible this ſenſe of the words is moſt 
rontrary to all /z{f/b religica ; but it is perfect - 
ly<onſiftent with that charity, that difinter- 
elted beuevolence, which ** ſeeketh not her 
4 5wn,” but the profit of many, that they 
may be ſaved ; without which it is impoſſible 
to be a true follower of Chriſt. 


—— — 
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inconſiſtent with his benevolence 
to man, nor did in any degree ex- 
clude it; but the latter is implied 
in the former, and the more beney- 
olence he exerciſed towards Cop 
in ſeeking his glory, the more love 
did he exerciſe and diſcover to man: 
So that Chriſt did not only ſeek the 
glory of Gop, and the falvation of 
men, and expreſs his love to G0 
and man, in the ſame actions; but 
this was one and the ſame undivid- 
ed affection, which centered in one 
and the ſame thing, the greateſt 
happineſs and glory of Gop's king- 
dom, or the greateſt good of the 
whole; ſo that he really ſought 
but one thing, Which is all com- 
priſed in the glory of Gop. And 
this may ſerve to removea difficul- 
ty which has riſen in the minds ot 


fo! 
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fome perſons with reſpect to this. 
They | haye aſked, „If the ultimate 
(6 end of Chriſt in what he did and 
« ſuffered was the glory of God, 
« ſo that this was the greateſt, and 
« in a ſenſe, the only thing he had 
« in view, and this induced him to 
« be willing to ſuffer unto death 

4 how can he be ſaid to lay down, 
« his life for man, out of pure be- 
« nevolence to him? He never 
% would have done this, had it 
not been for the lovg he kid to 
Gos, and regard for his glory. 
“What reaſon then has the ſinner 
to thank him, for doing it out 
& of love to him? Certainly if he 
* was chiefly influenced in this by 
love to Gop, his regard to man 
* had but a proportionably ſmall 
influence in this affair.“ 


| 
| 
| 
| 
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Tux ſolution is, the benevolence 
which Chriſt exerciſed toward; 
Gop, and towards men, is one un- 
divided affection. The glory of 
Gop, and the ſalvation of men by 
Chriſt, are not to be diftinguiſhed, 
as different objects of purſuit. 
Therefore in ſeeking the glory of 
Gop, he ſought the ſalvation of 
men, and in ſeeking the ſalvation 
of men, he ſought the glory of 
Gop, the one being neceſſarily in- 
cluded in the other. And in this 
does the holineſs, the moral excel- 
lence of Chriſt conſiſt, according 
to ſcripture. Therefore we are left 
at no loſs about the nature of true 
holineſs in God and in the creature. 
It conſiſts in diſintereſted benevo- 
lence, and all that affg&jon which 
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is included in this, in oppoſition to 
felt love. | 

Ob. But Chriſt himſelf ſought 
his own intereſt and glory; and had 
reſpect to the recompence of re- 
ward; “ who for tl joy that was ſet 
« before him, endured the crols,”'&c. 
As. I. Jeſus Chriſt, in the ex- 
erciſe - diſintereſted benevolence, 


ſought the glory of Gon, and the 


higheſt happineſs and glory of his 
kingdom in the ſalvation of men, 
as the greateſt good. In this he pla- 
ced his happineſs and joy. This was 
the great end he ſqught in endur- 
ing the croſs, this was the joy that 
was ſet before him. Therefore ke 
was ſo far from pleaſing or ſecking 
himſelf jn this, that the reward hg 
ſought was the object of diſinter . 
eted affection, and nothing elſs. 


22 
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His benevolence ſet this up as 2 Wl 0? 
good, for the fake of which he 
was willing to give up his life, 
and ſuffer an ignominious death, 
Axs. 2. Chriſt's own honor and 
intereſt is included in the glory of 
Gop, and the greateſt good of the 
creation. As Gon, his own glory 
is the ſame with the glory of the 
Father: As man, his intereft isgreat, 
as well as of infinite importance to 
the good of the whole. Therefore, Ml © 
as has been ſhown, diſintereſted be- 0 
nevolence, or love to God and Ml © 
0 

{ 

{ 


men, implies a regard to himſelf, 
and a joy in his own happineſs and 
glory. There is not the leaſt de- 
gree of ſelfiſhneſs in this; but it is 
eſſential to diſintereſted benevo- 
lence. 


IV. We may learn what is the 
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nature of true holineſs from what 
Chriſt ſays to his diſciples: “Ve 
« have heard that it hath been ſaid, 
« Thou ſhalt love thy neighbour, 
and hate thine enemy; butIſay 


K unto you, love your enemies, 


te bleſs them that curſe you, da 
« good to them that hate you, - 
« that ye may be the children of 
« your Father which is in heaven; 
« for he maketh his fun to riſe on 
« the evil and on the good. ---For 
« if ye love them which love you, 
© what reward have ye? Do not 
« even the Publicans the ſame ?- 
« Beye therefore perfect, even as 
« your Father which is in heaven 
« is perfect.. 

On this paſſage of Scripture we 
may obſerve the following things: 


1. War our Saviour here con- 


\ 
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demns is ſelfiſhneſs, which had been, 
by the Jewiſh teachers, juſtified and 
inculcated, as true holineſs, and 
obedience to the divine law, re- 
quiring us to love our neighbour as 
ourſelves. By our neighbour, they 
underftood one who is kind to us, and 
our hearty friend. And our enemy 
they diſtinguiſhed from neighbour, 
and put in oppoſition to him, and 
taught that the latter is to be hated, 
that it is our duty to do ſe, and the 
former loved. This interpretation 
made the command very eaſy in- 
deed, and brought it down to ſuit 
the heart of the moſt wicked man on 
earth. And all the ſelfiſh religion 
that is taught now, is as agreeable to 


corrupt nature, as this was then; 


which leads me to obſerve, 
2. Char condemns this, and 


or %* Oo @#- = 
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enjoins directly the contrary, even 
the molt diſintereſted good will, in 
loving our worſt enemy, with tha 
kind, benevolent affection, which 
will lead us to do him all the good 
in our power. 


3. He ſhows that this ſelfiſh love 


has nothing of the natureof trug 
holineſs, by obſerving that ſinners, 
even the worſt of them; exerciſed 


ſuch love. They love thoſe thay 


love them : for ſelfiſhneſs itfelf will 
do this. And by the way, Chriſt not 
only condemns ſelfiſhneſs here, as no 
part of holineſs, and in oppoſition 
to it; but his argument ſuppoſes 
that Publicans and ſinners, yea, all 
that are not the children of Gon, are 
wholly deſtitute of holineſs ; for if 
they were not, his argument would 
not be concluſive. 
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4. TrzREFORE love to enemies is 
here/enjo ined as (ſſential to the char. 
acter of a diſciple of Chriſt ;. ſo that 
no love which does not imply this 
diſintereſted benevolence, or love to 
enemies, is the love inwhich holi- 
neſs conſiſts, by which the true diſ. 
ciples of Chriſt are diſtinguiſhed 
from others; every thing elle, 
which daes not imply this, being 
fouad with ſinners. According to 
this, diſintereſted benevolence, or 
that love which will extend to enc- 
mies, is the holy love which diſtin- 
guiſhes the true diſciples of Chriſt 
from all others, and nothing will 
paſs for true holineſs in Chriſt's ac- 
count, but ſuch love, and what is 
implied in it. 

5. Ir isby ſuch love alone that 
they are conformed to Gop, and 


* 
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formed after the likeneſs of his mor- 
al perfection or holineſs. When 
Chriſt tells his diſciples, that by 
loving their enemies, they ſhould be 
the children of their Father which 
is in heaven, i.e, imitators or fol- 
lowers of Gop as dear children, it 
is implied that they could become 
ſo by nothing elſe. So that in this 
view, this kind of love is repreſent- 
ed 25 the only holy love, as it is the 
only love by which they imitate 
G>D. And it hence follows alſo, 
that this is the love in which the di- 
vine holineſs conſiſts : For ifit con- 
ſifted inany thing of another kind, 
which this did not imply, they 
might be like Gop without love to 
their enemies. According to this 
repreſentation, Gop's holineſs, 
which conſiſts in love to himſelf and 


| 
| 
| 
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his creatures, is ſuch, that it carries 
in its nature love to enemies; and 
therefore that love which is not of 


ſuch a nature, is not true holineſs, 


Therefore the chriſtian's love to 
God and Chriſt is of the fame nature 
with love to enemies, which is dif. 
intereſted benevolence ; and in this 
his holineſs conſiſts. 

6. Wx may alſo obſerve from thi 
paſſ age, though itis notimmediate- 
ly tothe point we are upon, that the 
holy love by which chriſtians are 
diſtinguiſhed from others, will love 


' Gop even though he were our ene- 


my; therefore it is notneceſſary we 
ſhould ſee him tobe our ffiend, or 
that he loves us, in order to our lov- 
ing him. They who hold this, and 
that all true love to God is of this 
kind, teacha ſelfiſh religion, direct: 
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{y contrary to what Chriſt taught, 
and which he ſaid publicans and ſin- 
ners might have as well as chriſtians. 
If we cannot be Chriſt's diſciples, 
unleſs, we have a heart to love our 
enemies, even ſuch as are ſo unjuſtly, 
and are doing us all the injury they 
can; then none are his diſciples who 
have not a heart to love Gop, even 
though he is their enemp, and diſ- 
poſed to curſe and deſtroy them; 
who cannot be an unjuſt and injuri- 
ous enemy. Surely that diſpoſition 
which will love an enemy, who is 
unjuſtly and injuriouſly fo, will not 
find it hard to love an enemy, who 
is ſo with the higheſt reaſon and 
juſtice. And all true love to Gop is 
of this kind; it is ſuch a generous, 
diſintereſted, benevolent affection, 


that it is ſo far from originating from 
5 | 
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a belief of his love to us, that we 
ſhould continue to love him, even e 
though he appeared to be our ene- Ml 
my; and that love which would ne 
fail in this ca'e, is not true holinei-.. Ml tc 
Therefore it is certain, that he who Wl h 
does not love his enemies, does not Ml fi 
love Gop with a true holy love. y 
| This is, at leaſt, implicitly aſſerted f 
h 
a 
t 


here by our Saviour. 
V. Tur all true holineſs con- 
ſiſts in diſintereſted benevolent af- 


fection, and what is implied in this, 
is evident from what St. Paul ſays, Wl ' 
1 Cor. xiii. Here the apoſtle ſpeaks Ml ! 
of charity as compriſing all real ho- | 


lineſs, or true religion; by which | 
he means that love to Gop and our 
neighbour, which the law of Ger 
require * 


— . 


. 
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He ſays, whatever gifts and at- 
tainments a man may have, which 
may be without this love, he is ſtill 
nothing, and they will be no profit 
to him. And whatever exereiſes 
he has, and whatever he may do or 
ſuffer, and not have this love, he is 
yer nothing; by which it is very 
firongly aſſerted, that love is true 
holineſs, and that nothing clſe has 
any thing of this nature. Ingiving 
the character of this holy love in its 
exerciſes, he ſays, IT SEEKETH NOT 
HER OWN, This aſcertains the na— 
ture of this love beyond diſpute. 
It is not ſelf-love, in whole or in 
part; for this always ſeeks her own, 
and nothing elſe. Vea, it is ſet in 


5 — 
„ 


and ought to have been fo tranſlated here, as 
it is above an hundred times in the new tsfta” 
Mept, 
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Sppoſitioh to felf- love; it SEEKETH 
Kor her own: Nothing can an- 
iwer to this deſcription but that 
diſintereſted affection which conſiſts 
in benevolciieez ind what is impli- 
ed it it; aud this anſwers to it ex- 
ackly. It is (6 deſciibed here, that 
hothinig eie Ein be meant. There- 
fore the ipoitle exhorts chriſtians 
ko bxeFeils this ſame holy love in 
the following words, „Let no man 
© ſcek his own. But every 
6 man another's wealth.“ Let no 
man ſeek his own. i. e. as is own, 
in a ſelfiſn way. All ſelfiſhneſs is 
wholly forbidden. Let him put on 
that holy love which ſeeketh not 
her own; but ſomething elſe, viz. 
the general good of all. This cha- 
rity, this benevolent diſintereſted 
affe ction, is the only bond of hol? 


% 
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union among intelligent beings, 
therefore it is called „ the bond of 
« perfectneſs, i. e. the moſt per- 
fect bond. 

VI. Tun words of St. Paul, 
« Whether therefore ye eat or 
« drink, or whatſoever ye do, do 
{ all to the glory of Gop, might 
be mentioned here as pointing out 
the nature of holineſs, as exerciſed 
towards GoD, It is ſuch a love to 
God, which implies, and conſiſts 
in ſeeking his glory conſtantly in 
every action. But nothing but be- 
nevolence will do this. Ic is ſtrange 
that any ſhould think good-will is 
not to be exerciſed towards Gon, 
when we are in every thing to ſeck 
his glory; for the leatt reflection on 
the matter, muſt convince every 


one, that nothing but good- vill, 
R 2 @& 
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or friendly affection towards Gop, 
will ſeek his glory, or care any 
thing about it. This is to be con- 
ſtantly exerciſed towards Gop; fo 
as in the ſtrength of it to devote 
ourſelves, every action, all we are, 
and all we have, to his intereſt and 
glory. And this is to exerciſe kind, 
diſintereſted affection towards Gop; 
in which we give up every other 
intereſt, for the ſake of his glo- 
ry. 4 

VII. CurisTIaNs are exprefly 
ſaid to live not unto themſelves, 
but unto Chriſt, “ And that he di- 
cc ed for all; that they which live, 
& ſhould not henceforth Ii ante 
ec themſclves, but unto him which 
& died for them, and roſe again. 
& For none of us liveth to him- 
„ Holt, and. no man dieth unts 


A 
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c himſelf, For whether we live, 
« we live unto the Lord; and 
« whether we die, we die unto 
« the Lord.“ Here the chriſti- 
an's life of holineſs, is ſet in oppo- 


ſition to ſelf-love, in which men 


live unto themſclves; which was 
their caſe before their converſion, 
and denotes a ſtate of total cor- 
ruption : I ſay, chriſtian holi- 
neſs is oppoſed to this, and there- 
fore mult be diſintereſted affectionʒ 
a benevolent regard to Chriſt, by 
which men devote themſelves 
wholly to him, living to his glo- 
ry, and ſeeking the advancement 
ok his kingdom: which implies 
love to men, and ſeeking the great- 
eſt general good. 

VIIt. Scnir ron holineſs is that 
by which men devote and conſe- 


164 The Nature of Holinefs. 


crate themſelves to Gop, to be 
wholly for his uſe and ſervice, 
This is expreſſed by being holy un- 
to God; It is therefore called Aoli- 
neſs to the Lord. It is with refer- 
ence to this that all men and things, 
which were in a peculiar manner 
conſecrated to the ſervice of Gop 
by the Jewiſh ritual, were called 
holy; as there was in this conſecra- 
tion an outward image and reſem- 
blance of true holineſs; which is 
a voluntary conſecration to Goy, 
and devotedneſs to his ſervice. 
This is the ſame with giving tlem- 
ſelves tothe Lord. 

Tris will lead us to place holi- 
neſs in that univerſal benevolence, 
which has the kingdom of Gop for 
its object, and ſubordinates all to 
this. This cenſecrates a man to 
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Gop, his honor, intereſt and king- 
dom, in the ſtrongeſt manner; and 
effectually draws him off from eve- 
ry other intereſt : and no other kind 
of affection will do this. ---There- 
fore this is holineſs, according to 
ſcripture. 

Wuo can attend to this ſcrip— 
ture account of holineſs, and not 
be ſenſible that univerſal, diſinter- 
eſted goodneſs is the Icading and 
moſt eſſential thing in it; and that 
where this is wanting, there is no 
holineſs; and this implies the whole? 
The word love is ſeldom, if ever, 
uſed in any other ſenſe in the Bible, 
where a holy affection is meant. 
And this is perfectly agrecable to 
the account that has been given of 
true holineſs, which is the only 
reaſonable, conſiſtent idea that can 
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be given of it, viz. That it is uni- 
verſal benevolence, and all that 
love of complacency and delight, 
and every diſintereſted affeCtion 
which is implied in this; and can- 
not take place without it. 


* — 


SECTION VII. 


Anſwers to ſeveral objeftions dana 
the foregoing atcount of trut ſoli- 


neſs. 


OsJ. I. "7 VEchrifians ought 

to have reſpect to the 
reward they ſhall reccive.in heav- 
en, for what they do and ſuffer in 
this world. It is expreſsly aſſerted 
that Moſes had; and is ſpoken of 
as part of the excellence of his 
character. This is contrary to the 


Ohjections anſwered. 167 
diſintereſted affection, in which it 
is faid all true religion conſiſts. 

ANs. I. If the recompence of re- 
ward to which Moſes had reſpect, 
conſiſted in being confirmed in 
Gop's ſervice and favour forever, 
and put under the greatelt advan- 
tages to glorify Gop, and promote 
the intereſt of his church, and in 
ſeeing this accompliſhed to the 
higheſt degree; then there was 
nothing ſeifiſh in this, but it was 

the genuine exerciſe of that diſin- 
tereſted religion, which conſiſts in 
love to Gop and our ncighbour. 
The diſintereſted, benevolent per- 
ſon ſeeks a recompence of reward, 
as much as any other perſon can, 
and more; but it is a reward with 
which benevolence itſelf is well 
pleaſed, and not ſelſiſineſs. Self- 
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iſhneGnever ſeeks the reward which 
Go giyes his people; this is ſuit- 
ed to gratity benevolence only: 
Therefore it is 1eſpeCted and fought 
only in the exerciſe of benevo— 
lence. 

Axs, 2. It has been obſerved, 
that the benevolent perſon ſecks 
his own. higheſt good, as this i; 
included in the higheſt good of 
the whole; and that his attention 
and concern is more particularly 
turned to this intereſt, as it is more 
in his view, and is more eſpecial— 
ly under his care, and he is under 
better advantages to promote it, 
than the intereſt of another. There- 
fore it is no argument of {elt- 
iſhneſs in Moſes, or any other 
man, that he has reſpect to his owe 
future h appineſs. 
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OzJ. II. Tux promiſes and 
threatnings in the word of Gop are 
all directed to ſelf-love. They 
ſuppoſe that all men have ſelf- 
love, and are ſuited to influence 
this, and nothing elſe. If a per- 
ſon has nothing but diſintereſted 
affection, promiſes andth reatenings 
will be ot no uſe to him. If men 
ought not to have any ſelft-love, 
why does Gor addreſs himſelf to 
that in his word, and ſeek to lead 
men to avoid ſin, and practiſe ho- 
lineſs, in the exerciſe of ſelf— 
love ? 

Axs. 1. The promiſes and threat- 
enings in the word of Gov, ſuppoſe 
men poſſeſſed of a defire after hap- 
pineſs, with an averſion to evil, 
and a regard for their own intereſt, 
anſwerable to its worth. This is 


8 
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ſo far from being inconſiſtent with 


the moſt diſintereſted affection, that 


itis implied in it, as has been prov- 
ed at large. Therefore promiſes 
of good, and threatnings of evil, 
are, as much ſuited to influence the 


. benevolent perſon, as him that is 


ſelfiſh. 

ANs. 2 Tur good promiſed is a 
good which benevolence ſeeks, and 
it has the moſt perfect averſion to the 
evil threatened; and the benevoicnt 
perſon has a much more clear and 
realizing view and ſenſe of the grent- 
neſs and defirablenefs of the gocd 


andthe dreadfulneſs ofthe evil, than 


the ſelfiſh perſon can have. This be— 
ing ſo, the promiſes and threatnings 
in the Bible are ſo far from ſuppoſ- 
ing that men oughtto regard them 
from ſelf- love, or that there is any 
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ſelfiſhneſs in true reli gion, that their 
proper end is anſwered only in 
them who are influenced by diſin- 
tereſted benevolence; and ſuch on- 
ly pay a proper regard to them. 
The ſelfiſh perſon may be influenced 
many ways, and to a great degree, 
by the threatnings and promiſes in 
Gop's word: They may excite 
high hopes and great fears, and 
reſtrain him from many things he 
would otherwiſe practiſe, and lead 
him to do many things; but they 
will not influence him to forſake 
fin, and practice holineſs, or to 
love Gop and his neighbour ; but 
after all, he is as much under the 
power of ſin as ever. 

AND it is to be obſerved, that 
the promiſes are not made to ſelf- 
iſh exerciſes and doings ; and there- 
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fore, rightly underſtood, - are not 
fuited to encourage ſelf- love, but 
benevolence. All the promiſes and 
threatenings in the Bible oppoſe 
ſelfiſhneſs, and are calculated to de- 


ſtrpy it, and encourage diſintereſt- 


ed affection, love to Gop and our 
neighbour, ſo far are they from en- 
couraging ſelf- love. 
ChRisr promiſes honor and ex- 
altation to them who humble them- 
ſelves. Should any one hence inſer, 
that this promiſe was deſigned to 
encourage price in ſeeking exalta- 
tion and honor, and that pride isa 
duty, he would be guilty of a great 
abſurdity and felt-contradiction 
for this would be ſaying, a man 
ought to exerciſe pride in feeking 


humility; and that Chriſt has ſet 


before us a motive to excite pride, 
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in order to induce us to be humble. 
This promiſe is ſo far from encour- 
aging pride, that it tends to de- 
ſtroy it. The honor and exaltation 
promiſed, is not that which pride 
ſeeks, but that which is moſt oppo- 
ſite to it. And ſhould a proud man 
be hence influenced by his pride, 
to ſeek humility, he might put on 
ſome external appearances of it; 
but he would be as far as ever from 
real humility, for by the ſuppoſi- 
tion, all his exerciſes are exerciſes 
of pride; and humility is not the 
object of his deſire, but of his aver- 
ſion. This may ſerve to illuſtrate 
the caſe before us, and ſhow how 
far the divine promiſes are from be- 
ing ſuited to encourage pride ang 
felfiſhneſs;. and that they encour- 


ge nothing but beneyolencs;. 
A 
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And it alſo leads to another an- 
ſwer. | 

ANs. 3. The great and chief 
good which is promiſed in the word 
of Goo, is not a good that pleaſes 
ſelfiſh perſons, and therefore is not 
deſigned, nor ſuited to excite ſelf. 
love. As the duties to which the 
promifes are made, are contrary 
to ſelf-love ; ſo is the chief good 
that is promiſed. The honor and 
ex1ltation promiſed to humility, are 
as contrary to pride, as 1s humility 
irſelf. The honor which the proud 
man ſeeks, is not the ſame which 
Chriſt promiſes to him who humbleth 
himſelf; but entirely of a different 
nature, and co..trary to it. A per- 
fon who humbles himſelf, renounces 
that ſeli-exaltation and honor, in 
gompariſon with other beings, 
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which pride and fclfiſhneſs ſeek ; 
and places his honor and happiness 
in abaſing himſelf, and becoming the 
ſervant ot all, by exalting Gop, and 
promating his glory, and ſerving 
his fellow- creatures; miniſtering 
to their greateſt good, in the exer- 
ciſe of univerſal benevolence ; and 
ſo obtains true exaltation and hen - 
or, which is moſt contrary to ſelfiſh. 
neſs and pride. So the happineſs in 
general, which is the ſub}cEt of di - 
vine promiſes, is aot a happincſs 
which ſuits ſelt-love, nor can it be 
induced to defire and ſeek it. This 
is a happineſs which conſiſts in glo- 
rify ing Goo and promoting the in- 
tereſt of his kingdom: In devoting 
ourſelves wholly to this; and ſeeing 
it promoted to the higheſt degree. 
This good is therefore juſt as con- 
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trary to ſelt-love, as is univerſal, 
diſintereſted benevolence. This 
good is ſuited to pleaſe the benev- 
olent, and excite themto purſue the 
practice of holineſs, and ſeek this 
glory, honorand happineſs; but to 
ſelf-love, is the object of aver- 
ſion. | 

Ir theſe thingsbe well conſidered 
it Will appear how groundleſs this 
objection is. If the benevolent per- 
ſon be as capable of being in- 
fluenced by promiſes and threaten- 
ings, as any one elſe, and much 
more; and thele be ſuited to ani- 
mate him in the practice of diſinter- 
eſted, univerſal benevolence and 
goodneſs.—- - If the promiſes and 
threatenings in the Bible, be, in a 
peculiar manner, ſuited to encou- 
rage and promote benevolence.--- 
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It neither the duty to which the 
promiſes are made, nor the chief 
good promiſed, be agreeable to ſelf- 
love, nor can be choſen and embra- 
ced by it: Then there being ſo ma- 
ny promiſes, and threatenings in the 
Bible, is not the leaſt evidence that 
true religion does not conſiſt in 
di ſintereſted affection, or that ſelt- 
love is any part of it. But the con- 
trary appears with ſtrong and ir- 
reſiſtible evidence, even fromtheſe 
conſiderations. 

On). III. There is not ſuch a 
difference and oppoſition between 
what is called benevolence and ſelf- 
love, as has been ſuppoſed; nor is 
there any ſuch thing as difintereſed 
benevolence ; men are ſceking their 
own happineſs in all their affec- 
tions and exerciſes. He that ſccks 
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the good of another, does it becauſe 
he takes pleaſure in it; and he ſecks 
his own pleaſure and happineſs a; 
muchas he who ſecks his own per— 
ſonal good only; and the one is a; 
much ſelf- love as the other, And 
men are friendly to one thing rather 
than another, becauſe one give; 
them pleaſure, and rhe other doe; 
not: So that ſelf- love is at the bot - 
tom ofall; and one man is really as 
telfiſh as another; all the difference 
is, one man's felfiſhneſs operates in 
a different way from that of another 
man : All love ſprings from ſelf— 
love, and cannot be diſtinguiſhed 
from it. 

ANs. 1. If by ſelf-love the ob- 
jector means a general appetite to 
happineſs, and averſion to miſery, 
or a capacity of pleaſure and pain; 
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it is granted thar this takes place in 
benevolence, as much as in ſeif-love. 
But, as has been ſhown, this is init- 
ſelf neither ſelfiſhneſs, nor diſinter— 
eſted affection; but only a capacity 
for either. | 

Axs. 2. It is true that diſintereſt- 
ed affection gives a higher pleaſure 
and enjoyment than ſelf-love and 
therefore it is greatly for a perſon's 
intereſt to place his happineſs in the 
glory of Gon, and the inte reſt of his 
kingdom, and the greateſt good of 
| mankind : But it does not hence fol- 
low, that the pleaſure to be enjoyed 
in loving Gop and our neighbour E 
the cauſe of this love; or thc in- 
ducement to aſelfiſh perſon to love 
Gop, in order to anſwer a {ſelfiſh 
end, and make himſelf happy. I 
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ſay, this does not follow, for two 
reaſons : | 

1. Tmisis to put the cauſe for the 
effect, and the effect for the cauſe, 
The ground and rcaionota perſon's 
taking pleaſure in the happinc!: of 
his neighbour, is his diftnterci.-4 
good will to him; and not this 
pleaſure the cauſe of his good will 
to his neighbour. But the objector 
ſuppoſes the latter, viz. that the 
pleaſure a perſon has in benevolence 


is the cauſe of his loving his neigh- 


bour, which is abſurd. 

2. There is a contradiction in 
ſuppoſing that ſelf-love will lead a 
perſon to place his happineſs in ht; 
neighbour's good; for the latter 
ſtands in direct contradiction to the 
former. Selfiſhneſs is directly op- 
poſed to a perſon's placing his hap- 
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pineſs in the good of another: 
This conſiſts in an oppoſite affec- 
tion, to which ſelfiſhneſs cannot be 
reconcited. Nor can the ſelfiſh 
perſon ſo much as have an idea of 
the enjoyment which attends benev- 
olence; and therefore it is impol- 
ſible that the happineſs benevo- 
lence gives, ſhould be a prevailing 
motive with him, to love and ſeek 
the happineſs of another, that he 
may hereby make himſelf happy. 
IF one ſhould ſuppoſe that be- 
cauſe exaltation and honor is the 
certain attendant of humility, this 
will induce a proud man, in the 
exerciſe of his pride, to be hum- 
ble, for the ſake of the honor he 
will obtain by it; and therefore 
that pride and humility are at bot- 
tom the ſame . and ſeek the 
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ſame honor, the ſuppoſition would I m 
be as conſiſtent and rational, as that N hi 
we are conſidering. 

Ir a perſon places his happineſs 
in the good of his neighbour, it n 
may be aſked, how came he to do 
this, rather than another; and by MW; 
what medium does he enjoy this 
pleaſure ? The anſwer muſt be this; 
the former is a friend to his neigh- 
bour, and this gives him pleaſure 
in his happineſs : Whereas the lat- 
ter is not his friend, and bears no 
good-will to him, but regards his 
own intereſt only, and therefore 
cannot take pleaſure in his neigh- 
bour's good. The character of 
theſe two men are eſſentially dif- 
| ferent; their exerciſes are of a dit- 
ferent and oppoſite nature; the lat- 
ter is a lover of his own (elf only; 
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the former loves his neighbour as 
himſelf, and is ſo united to him, 
in diſintereſted good-will, that he 
neceſſarily ſhares in his happinels. 
In this caſe he does not love his | 
neighbour, in order to get poſſeſ- 
fon of his happinefs, this is not | 
the motive of his benevolence; | 
for this is a contradiction. It is 
impoſſible he ſhould get poſſeſſion 
of his neighbour's happineſs in this N 
way, and from this motive, for ſo MY 
far as he acts from ſuch a motive, 
| be, by the ſuppoſition, cares no- 
thing about it, and it is no happi- 
neſs to him. Nothing but diſin- 
tereſted benevolence will give him 
a ſhare in his neighbour's good; | 
this is the ground, and cauſe of his | 
enjoying it, and not a deſire of en- | 


joying this happineſs the ground 


. 


— 


—— — — — — ——— 
<= — —— 


— — — or nn eo OO —— ̃ ——— EO 
— — — 


184 The Nature of Holineſs. 


of his benevolence. So far as a 
man deſires to enjoy his neigh- 
bour's happineſs from ſelf-love, 
juſt fo far he is incapable of en- 
joying it. The more he deſires it 
therefore, in this ſenſe, the further 
he is from it. 

ANs. 3. Diſintereſted good- will, 
which puts a man in poſſeſſion of 
bis neighbour's happineſs, alſo 
makes him ſhare. in his miſery, if 
be be miſerable, and bear his bur- 
dens. But this is moſt contrary to 
felf-lowez whichtherefore is oppo- 
fed to benevolence. If (elf-tovewoult 
lead a perſon to take pleaſure in hi; 
neighbour's happineſs, and ſhare 
in his good, and this were poſſible; 
it would not certainly, deſire to 
Mare in his miſery, and ſo put him 


in poſſfeſſion of chat too, Bu. ba- 
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nevolence does this, therefore it is 
not ſelf-love, nor the fruit and: 


offspring of it; but an affection of. 


a different and oppoſite nature. 

OsJ, IV. Holineſs: conſiſts, in- 
part, in hatred of ſin; therefore it 
does not wholly. conſiſt in love; 
for hatred is oppoſite to love. 

ANs. Hatred of ſin is not oppoſed: 
to the love of benevolence; for we 
may love them who are moſt. vile: 
and odious, with à love of good 
will, and are commanded to do it. 
And Gon loved ſinners with the: 


greateſt benevolence, while: they 


were odious to him, and he hated 
them with a perfect hatred of diſap-- 
probation and diſplicence- Thus. 
we may, and are obliged to love. 
and hate the ſame perſons, at the: 
| ſame. time, in many inſtances ;; roo 
12. 
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wve them: with: a: love of goods. 
will, and yet hate them: with a 
Hatred of diſplicence. 

Nox 1s: this diſplicence, and ha- 
tred of ſin, oppoſed to the love: 
of complacence, ſo as to imply any 
thing of a contrary nature; Ha- 
tred of. ſinʒ is. implied: in all holy. 
love 3. and that affection which: 
takes complacence in holineſs, is 
exerciſed. in« the hatredꝰ of. ſin; it 
being in its nature one and the 
ſame thing; exerciſed towards dif- 
ferent objects. Eove to Gon is, 
in its nature, diſpleaſure at enmi- 
ty againſt: him; and neeeſſarily 
hates thoſe: who: Hate him; nor: 
with the hatred of ill: will, but of: 
diſapprobation and diſꝑlicence. 
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SECTION VIE 


DÞiferences from the foregoing account 
| of tlie nature of true holineſs. 


IL. TTROM the view that has beem 

* given: of holineſs, we are: 
led to. obſerve. the impropriety of: 
which many have. been: guilty in: 
ſpeaking of holy, chriſtian: love, 
as conſiſting chiefly, if not whok 
ly, in love of complacenoe. It: 
has been very common, were love 
to Gob, and love to our brother is 
ſpoken. of. and explained, very 
much, if not wholly, to averlook:. 
the love of benevolence, and keep - 
che love of complacence chiefly or- 
altogether in view. This is noe: 


agreeable to ſcripture, which I try 


— 
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appears from what has been ſaid; 
The love of benevolence. is chief-. 
ly kept in view: there, as what 
comprehends the. whole of holy 
love; and we cannot have, or com- 
municate a proper notion of holi- 
neſs, if we depart from the holy 
ſcripture in this particular. This 
has doubtleſs been the occaſion of 

great confuſion, and many miſ- 
takes. | 

H. Wr may hence learn what 
true-/elf-denial * in. what it 
Sonſiſts. 

Ou Lord teaches us, that in be- 
coming his diſciple, a man mult de- 
ny himſelf: That there is no other 
way to be a chriſtian; and this muſt 
Be practiſed in every ſtep in which 
men follow him, If any man will 

eome after me, let himdeny:;himſelf, 
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and take up his croſs daily, and fol» 

low me. This ſelf-denial conſiſts, 

moſt eſſentially in acting contrary 

to ſelf-love, in croſſing that, anc 

givingup theintereſt that it ſeeks, for 
the ſake of fome other intereſt z or 
in giving up our own private, per- 
ſonal intereſt, for the fake of the 
glory of Gop, and the greateſt good 
of mankind; which is the ſame 
with exerciſing diſintereſted affec- 
tion; or to love Gon with all our 
heart, and our neighbour as our- 
felves. Self- denial conſiſts in the 
exerciſe and practice of true holi- 
neſs, as it has been deſeribed above, 
and in nothing elſe; in which felf 
ts renounced, and men forſake the 
whole intereſt which ſelf-love ſeeks, 
for the ſake of the kingdom of Gon. 
Whatever men do. or ſuffer, whats. 
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ever they give up, for the ſake of 
this, they deny themſelves; and 
where there is nothing of this diſ- 
intereſted love exerciſed, there is no 
ſelt-denial, whateveris done or ſuf. 
fered; as ſelf is not in the leaſt re- 
nounced, Chriſt himſelf is the moſt 
perfect example of ſelf-denjal ; 
which conſiſted in ſeeking not his 
own glory, but the glory of the Fa- 
ther, and the greateſt good of the 
creation, inpromoting the kingdom 
of Gon, the whole of which is ex- 
preſſed by the apoſtle in the follow - 
ing words, „For even Chriſt p/ea/- 
6d nat himfalf. . 

 _ S2gLÞ-DENIAL- does not therefore 
conlilt meerly in croſſing our naru- 
ral inclinations, in parting with that 
which is very dear to us, or going 


ihrough great toil and ſufferings, 
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to obtain ſome end. When this is 
done, not for our own ſake, or 
from ſelf-love; but for Chriſt's 
ſake, or for the ſake of the kingdom 
of God, it is true ſelf-denial. But 
when it is done for our own ſakes 
wholly, there is no ſelf-denial in it, 
The molt ſelfiſh creature inthe world 
may part with one goodforthe ſake 
of another, by which he greatly 
croſſes ſome of his inclinations and 
appetites; and many go through 
great labour and ſufferings, purely 
to pleaſe himſelf, or gratify his ſelf- 
love. Thus a man may give up his 
eaſe, and practice hard ſervice and 
toil, throughout a whole year, for 
the ſake of the wages he is to re- 
ceive, while he is wholly ſelfiſh in 
what he: docs and ſuffers, having 
no regard to any other intereſt but 
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his own, So a man may be willing 
to do and ſuffer many things, and 
croſs many of his own natural in- 
clinations to a great degree, for the 
ſake of his eternal intereſt, that ke 
may obtain ſalvation, purely form 
ſelf-love. In this there is no ſelf- 
denial. 

A man may give all his goods to 
the poor, and deyote his whole 
life to the moſt ſevere diſcipline, 
and practice the greateſt auſterities 
imaginable; and then give his body 
to be burned, with a view to 
. Eſcape hell, and obtain heaven; 
and yet if he has not that charity 
Which ſeeketh not her own, but 
does and ſuffers all wholly under 
the influence of ſelf-love, there is 
no true ſ{elf-denial in itz but it 1s 
as really ſelf-gratification, and 
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pleaſing himſelf, as if he indulged 
his ſenſual appetites in riot and 
wantonneſs; and there is really no 
more true religion in it. For there 
is no more true holineſs in deſiring 
and ſeeking eternal happiness in a 
ſelfiſh way, and from ſelf-loves 
than there is in deſiring any tempo- 
ral, worldly enjoyment. * 


* Of this ſort, we have reaſon to think, are 
all the abſtinences, faſtings, prayers. whippings 
and auſeritics,as well as giving large ſums of mo- 
ney, practiſed by multitudes in the popiſh world, 
for the ſake of obtaining the heaven they have in 
view. And of the ſame kind are all the labors 
and painful doings and ſufferings; altthe reforma- 
tions aad abflinencies: yea, every thing elſe 
that men do or ſuffer in the practice of reli- 
gion, and with a view to obtain ſalvation, in the 
proteſtant world, or any where elſe, who a& 
wholly from ſelf-love, and bave no diſintereſted 
regard to Chriſt and his kingdom. There is no 
Teif-denial in a'] this. But, by the way, the 
heaven and happineſs which theſe lel ß ſh perſons 
are ſeeking by all their pains, whether in popiſh 
or proteſtant countries, is no more like the true 


happineſs of heaven, than is the mahometan 
paradiſe, 
V 
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But here two queſtions ariſc, 
which may be worthy of particular 
conſideration, as it may ſerve to 
throw ſome light on this ſub— 
ject. 
Qursr. I. Do perſons give up 
their eternal intereſt in ſelf-denial, 
ſo as not to have a ſelſiſh regard i 
this in their religious exerciſes? 


Tis eaſy to ſee that perſons may 


and ought to give up their own pri- 
vate, temporal intereſt, in many in— 
ſtances, at leaſt, and to a great de- 
gtce, for the ſake of others, and 


to promote the greater general 


good. ---But is it not unreaſonable, 
and even impoſſible, for them to 
diſregard and give up their own 
eternal intereſt, for the ſake of 
others, or for any thing_whatſo- 
ever? 15 


a 
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Axs. 1. Whatever temporal good 
any one gives up tor the ſake of his 
own eternal intereſt, and wholly 
from ſelt-love, he is, by the ſup— 
poſition, as ſelfiſh in this, as he 
ean be in any thing whatſocver; 
and therefore there is no ſelt-de- 
nial in it, if ſelf-denial be acting 
contrary to ſelf, or denying our- 
ſelves. So that ke who does not 
know how ro deny himſelf with 
reſpect to his erernal intereſt, is 
really a ſtranger to ſelf-denial. To 
give up our temporal, worldly in- 
tereſt, for the ſake of eternal hap- 
pineſs, wholly under the influence 


of ſelf-love, is as real an inſlance- 


of ſelfiſhneſs, as parting with all 
we have now, to poſſeſs a large: 


cate the next year. Therefore, if 
no perſon can renounce his eternal 


— 
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intereſt, in oppoſition to a ſelfith, 
regard to it, there is no ſuch thing 
in nature as felt-denial, or public, 
Gitintercſted affection. But let it 
be kept in mind, that in the prac- 
tice of the greateſt ſelf-denial, a 
perſon. does not diveſt himſelf of a. 
love of happineſs ; for this is im- 
poſlible, as has been ſhown, as well 
as contrary to the ſuppoſition. But 
he places his happineſs, not in his 
| own private intereſt; but in a good 
| more worthy to be ſought, viz: 
| the glory. of Gop, and the proſper- 
| ity of his church and kingdom. 
For the ſake of this, he gives up. 
the former, and forgets himſelf. 

Axs. 2. There is the ſame reaſon. | 
why feli-love ſhould be wholly | 


| croſſed, in every inſtance, as there 
| 
| 


ig that it ſhould: be, croſſed at, all,, 
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ſo the ſame reaſon that our whole 
intereſt, ſo far as it is the object of 
ſelf-love, ſhould be given up, for 
the ſake ot an intereſt of unſpeak— 
able more worth. 

Tnug benevolence always ſceks - 
the. greateſt good. of the whole; 
and 1s a diſpoſition. to give up the 
lets good for the greater. That at- 
fection which heſitates at this, and 
makes any ſelſiſn conditions, is pri- 
vate affection, not public love. If 
benevolence will lead us to forſake 
our perſonal intereſt, in any de- 
gree, it will lead us to forſake 
1t-14olly,, for the greater good of 
others, if it be exerciſed to a ſuf- - 
ficient degree, and there is nothing : 
lelfiſn in us to counteract and op- 
poſe it. 

Ir. we conſider what Gop is, howy - 

| V.. 
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infinitely great, important and de- 
ſirable, and of what infinite worth 
are his being, happineſs and glory; 
and how-infinitely worthy and ex- 
cellent he is: What an abſolute 
and infinite right he has to us, and 
to all creatures, to diſpoſe of them 
as he ſœes fit, in his infinite wiſdom 
and goodnels, for his own happi— 
neſs and glory, and. for the great- 
eſt glory and happineſs of his king-. 
dom: I fay, if we. well conſider, 
this, it mult appear moſt fit and 
reaſonable, that we ſhould love him 
above all, and without any reſcrve,. 
1. e. with all our hearts, &c, and 
give up ourſelves ie to him, to 
be for his .uſe, that his ends may 
be anſwered. by us; and he be, in 
the higheſt degree, bleſſed, and 
gforined, and his kingdom moſt 
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tappy and glorious forever, let 
what will become of us, and with=- 
out making any conditions with re- 
gard to ourſelves. Therefore it 
becomes us always to feel fo towards 
Gop, and place our whole happincls . 
in his felicity and glory; having, 
in this lenſe; no will of our own. 
But this is denying ourſelves, and 
giving up the whole of our own in- 
tereſt for his ſake. A chooſing to 
be wholly devoted to him, and to be 
and do everything wholly for his 
fake, is to chooſe to do nothing ſor 
our own ſakes; which is to giveup 


the whole that ſelf- love ſeeks. 


Ir we make conditions in this 
caſe, and are willing that Goo 
mould be ſupreme, and have the 
whole diſpoſal of us, and olority 
bimfelt.by us, IF he will ſecure our 
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higheſt perſonal intereſt, and eme 
ploy all his wiſdom and goodneſs. 
in our behalf; but are diſpoſed to 
oppoſe this, on any other condi- 
tion there is no diſintereſted affec- 
tron to Gop in this, nor indeed any 
true love to him; nor is chere any 
ſelf-denial in it: Vea, it is itſelf 
real. oppoſition. to Gop; and the 
moſt ſelfiſn creature, and the great- 
eſt enemy to Gop in the univerſe, 
may be brought to this, conſiſtent 
with all his ſelfiſhneſs and enmity. 
Ir is true, indeed, as has been 
ſho wn, that the moſt diſintereſted 
aſfection does not exclude proper 
regard to our own being and inter- 
eſt; but neceſſarily includes it: 
But it muſt be obſerved, that if our 
own perſonal intereſt be inconſiſtent 
with the general good; univerſal be- 
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nevolence will give itallup, for the 


ſake of this greater good ; for to. 
be unwilling to give up our own. 
intereſt, when the public good re-. 


quires it, is criminal ſelfiſhneſs, 


and enmity to being in general; 


and therefore enmity againſt Gop, 
For the ſame reaſon for which 


]-ſhall be willing that the intereſt 
of any individual in the univerſe. 
ſrould not be regarded, but given 


vp, when inconſiſtent with the gen- 


exal good, I ſhall be willing to. 
give up my own intereſt, on the. 
ſame ſuppolition, if Iam governed 


by benevolence. Therefore, how- 


ever, great and important is our- 
whole intereſt, temporal and cter- 


nal, we ought to be willing to give 


it all up, if it be inconſiſtent with 
the. higheſt intereſt, che greateſl, 
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glory of HIM who is at the head 
of the univerſe, and the ſum of all 
being and perfection; and true be- 
nevolence will do this; ſince the 
latter intereſt is infinitely greater, 
and more important than the form- 
er, and that not worthy of any re- 
gard, in compariſon with this. 

Bur this leads to another queſ- 
tion. 

Quesr. II. How can our eternal 
intereſt be inconſiſtent with the 
greateſt diſplay of Gop's glory, 
RB and the higheſt intereſt of his 
kingdom? Are not theſe ſo united 
together, that they cannot be ſep- 
arated; how then can the former 


| be given up, for the ſake of the b. 
| 2 | h 
lf latter Coos 

| ANs. If weknow that we are true 1 


chriſtians, we may be ſure that it is. Ws 
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for the glory of Gop, and good of 
the whole, that we ſhould be eter— 
nally happy in his-kingdom. But 
even in this caſe, we are capable 
of making the ſuppoſition that it 
would not be ſo; and, on this ſup- 
polition, we ſhall be diſpoſed to 
give up all our perſonal intereſt, ſo 
far as we arc in the exerciſe of diſ- 
intereſted affection, and willing to 
deny ourſelves.----But if we do not 


know that we have embraced the 


goſpel, we cannot be ſure that it is, 
on the whole, molt forthe honor of 
Gor, and, the glory and happineſs 
of his kingdom, that our eternal 
happineſs ſhould be ſecured : So we 
have opportunity to try how we 
ſhall feel, and be diſpoſed, on ſuch 
aſuppoſition. In this caſe, the lan- 
guage of ſupreme love to Gon 
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nothing, and worſe than nothing 
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will be to this purpoſe : Let in- 
finite wiſdom dictate. Let God 
reign, and diſpoſe of me and all 


creatures, ſo as ſhallbe moſt for his 


own glory, and the greateſt good of 
the whole, whatever becomes of 
me, and my intereſt.”” In this caſe, 
not to have infinite wiſdom order; 
not to have God ſupreme, and diſ- 
poſe as pleaſes him, ſo as to glo- 
rify himſelf in the higheſt degree, 
and make his kingdom moſt per- 
fect and happy, would be a great- 
'er evil, infinitely greater, to the 
true friend of God and his king- 
dom, than the giving up his own 
perſonal intereſt : Vea, on ſuppo- 
ſition his own intereſt and high- 
eſt happineſs is inconſiſtent wick 
the glory of Gop, it will be worth 
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ts him. He will therefore ſay 
with Moſes, „ Blot me, I pray 
thee, out of thy book.” If Gon 
may not be Gor, and order all 
things for his own glory, and the 
greateft good of his kingdom ; and 
if my ſalvation is inconſiſtent with 


this, I giveall up, I have no inter- 


eſt of my own to ſeek or deſire. 

IT is true, he who has ſuch diſin- 
tereſted, benevolent exerciſes, muſt 
be happy fo long as Gob reigns, 
and 15 glorified, and his kingdom 

is in the higheſt degree advanced z 
| becauſe this, by the ſuppoſition, is 
beconie his good, or he places his 
happineſs in this. And when he 
comes to know, that he is thus de- 
voted to Gob, he may be ſure of 
his own eternal ſalvation. But let 
itbe obſerved, 1 firſt have fuch 
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exerciſes of diſintereſted. affe&tion 
as theſe, before he can have any 
evidence that he ſhall be ſaved; for 
he muſt become a friend to Gop, be- 
fore he can have any evidence that 
he is intereſted in his fayour, and 
ſhall inherit eternal life. 

Quesr. III. How can we in any 
caſe give up our owneternal inter- 
eſt for Gop's ſake, and for the in- 
tereſt of his kingdom, ſince by de- 
voting ourſelves to Gop, we take 
the moſt ſure and the only way to 
ſecure and promote our own high- 
eſt good, in our eternal ſalvation : 
Is there not an inconſiſtence in 
this ? 

Axs. Though a perſon by giving 
himſelf to God in the exerciſe of 
diſintereſted affection, in this way 
denying himfelf for Gop's ſake, 
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does, indeed take the moſt direct 
and effectual way to true happi- 
neſs, and to ſecure and promote 
his higheſt intereſt : Vet he as real- 


ly gives it up for Gop's ſake, as 


if he did not ſecure and promote it 
in this way. And he does as tru- 
ly deny himſelf, as if he did real- 
ly and eternally loſe his whole 
intereſt.--- Therefore it does not 
hence follow that he is ſelfiſh, 
and ſeeks his own private inter- 
tereſt in giving himſelf to Gop, 
and loving Gop more than him- 
felt: For this is a contradiction, 
being the ſame. as to ſay he is 
ſelfiſh, and loves himſelf more 
than Gop, in renouncing ſelf, and 


loving Gop more than himſelf, and 


doing all for Gop's ſake. 
Cuzasr, when ſpeaking of ſclfe 
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denial, lays; „ Whoſoever will 
ſave his life ſhall loſe it; but 
whoſoever ſhall loſe his life for 
my ſake and the goſpel's the ſame 
ſhall ſave it.“ That is, he who 
is ſo ſelfiſh, as not to be willing 
to deny himlelf, and give up his 
own intereſt, even all. of it, for 
my ſake, out of a diſintereſted re- 
gard to me, and my kingdom, he 
ſhall miſs of all true happinels, and 
mult neceſſarily loſe it forever, 
But he, who in the exerciſe of 
diſintereſted affection, denies him» 
felt for Chriſt's ſake and the gol» 
pel's, and places his happineſs in 
Chriſt's honor and intereſt, ſhall 
be really happy, and ſecure his 
higheſt intereſt forever. Butitdoes 
not follow from this, that a man 
ſeeks his own life and happineſs 
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in a felfiſh way, and ſo does all 
for his own ſake, in loſing his lite 
for Chriſt's ſake and the goipel's 
for this involves a contradiction. 
And if this could be, it wouid not 
be ſelf-denial, but ſelt- gratifica- 
tion. | 

HI. Wuar has been ſaid of the 
nature of holinets, will help us to 
diſtinguiſh between true religion, 
and that which is falſe. The 
leading and moſt eſſential dif- 
ference lies here: True religion 
conſiſts in diſintereſted affection, 
and „ ſeeketh not her own:** Falſe 


religion wholly conſiſts in ſelfiſh af- 


fections and exerciſes. The former 
is true holineſs; the latter is nothing 
but ſin. 

Tis will ſerve as a touch- ſtone, 
by which we may try the various 
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doctrines and ſchemes of religion, 
which are embraced and contended 
for by profeſſed chriſtians. If they 
be the dictates of univerſal, difin- 
tereſted benevolence, and ſuited to 
pleaſe and promote this, they are 
doctrines according to godlineſs, 
But if they are ſuited to gratify ſelf- 
love only, and formed on a ſelfiſh 
plan, they have no foundation in 
ſcripture. 

There are many who profeſſedly 
make ſelf- love the foundation ofall 
religion, and repreſent it as wholly 
a ſelfiſh thing, from beginning to 
end. They do ſo, who teach that 
love to God, and all practical religi- 
on has its foundation wholly ina be- 
lief that Gop loves us, and has for- 
given our ſins; and that the faith by 
Which the juſi do live, conſiſts meſt 
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eſſentially in this belief. And this 
ſelfiſhneſs is involved in the ſcheme 
of religion that many others em- 
brace. The five points, ſo long diſ- 
puted between calviniſts and armi- 
nians, being examined by this cri- 
terion, it will appear, I doubt not, 
on which ſide the truth lies. The 
latter form a ſcheme of doctrines 
exactly ſuited to gratify the ſelf- 
iſhneſs and pride of man; to exalt 
men, at the expence of the honor 
of Gop, and happineſs and glory 
of his kingdom. That of the form- 
er is ſuited to exalt Gop, and diſ- 
play the glory of his grace, in the 
happineſs and glory of his moral 
kingdom; and therefore is moſt 
agreeable to the dictates of univer- 


ſal benevolence. * He whoſe head 
The doctrines here referred to arc, 
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and heart are truly formed upon 
this diſintereſted, benevolent plan, 
will not find it difficult to diſtin- 
guiſh hetrween thoſe doctrines which 
are the dictates of ſelfiſhneſs and 
pride; and ſuch as are ſuited to ex- 
alt God, and abaſe man, ard ſet up 
the glory of Gon, and his king— 
dom, as the ſupreme end of all: 
And will cordially embrace the lat- 
ter, and renounce the former. 
Axp this will help us to a rule 
to try the ſpirits of men, ſo far as 
we are to judge of their hearts by 
their practice. A man appears to 
have true religion, who embraces 
the doctrines which are according td 
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1. God's decrees 2. Original ſin. 3. Man's mo- 
ral impotency. 4. Juſti cation by faith, 
through imputed righ:couſnefa, 5. The per- 
ſeverance of the ſaints. Calviniſts take the 
politive ſide, Arminians the negative. 
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| bodlineſs, and appears to be devoted 
to the honor of Gop, and the Re- 
deemer, and the advancement of his 
intereſt and kingdom in the world; 
for which he is at all times ready to 
ſpend, and be ſpent. And he is 
kind to his fellow men, doing good 
to all as he has opportunity; and 
eſpecially good to the profeſſed, 
friends of Chrift and his kingdom; 
He puts on © bowels of mercies, 
kindneſs, humbleneſs of mind, meek- 
neſs, long- ſuffering, &c. * And if 
a perſon appears in his life and 
converſation to be wholly ſelfiſh 
2 Col. "1 12. It is worthy of oblerra« 
tion, that a kind, benevolent ſpirit, exereiſed 
towards men ; eſpecially the ſaints, in doing 
them good, is much ſpoken of in ſcripture, as 
un evidence of true religion. And the rea- 


ſon of this appears from the foregoing aceouns 
of true holineſy. aa 
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and proud; ſeeking his own eaſe, 
pleaſure and honor, rather than 
the honor of Chriſt, and the pro- 
motion of his kingdom, and the 
good of mankind ;z whatever doc- 
trines he profeſſes to. embrace, and 
however full of religious zeal and 
devotion, he may appear to be at 
times, we have reaſon to conclude 
he is a ſtranger to true religion. 

Ax by this rule every one may 
try his own religion, If it began 
in a belief that Gop loved him, and 
had beſtowed ſalvation upon him, 
&c. and all his religious joy and 
ſorrow, and darkneſs and light, 
reſpect his own intereſt in God's fa- 
vour, &c. it has the appearance of 
falſe religion. * He who comes to 


"0 Os3. St. John taught this religion, He 
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the knowledge of the truth, fixes 
on ſomething infinitely more im- 
portant than /e7f, and his own per- 
ſonal intereſt, as the object of his 
regard and purſuit. He from that 
moment devotes himſelf to the glo- 
ry of Gop, and greateſt general good 
in the advancement of his king- 
dom. From this time he begins to 


ſays, © We love him, becauſe he firſt loved 
us, 1. John. iv. 19. 

Ans. What is aſſerted here is, that Gop's 
love is firſt in the affair. Had he not firſt lov- 
ed us, and given his ſon to die for us, and then 
called us by his grace, and given us a heart to 
love him, we had continued enemies to him, 
This is the plain ſenſe of the words, and is a- 
greeable to innumerable other paſſages of ſerip- 
ture, - Whereas the other ſenſe is quite forced, 
and makes the words ſay what they do not- 
They are not, we love him becauſe we firſt be- 
lieved he loved us. Beſides, ſuch a ſenſe is 
contrary to the whole run of ſcripture, and the 
expreſs declaration of our Lord, who ſays, 
there is no true religion in ſuch love, ſee pages 
31 to 158. And it is contrary tothe whole 
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* 


pray, and ſay, „Hallowed be thy 
name. Thy kingdom come. Thy 
will be be done in earth as in heav- 
en.“ And it now becomes his ſtudy 
and labour, to promote this grand 
intereſt, by ſerving Gop and his 

eneration z and thus he ſeeks firl} 
the kingdom of Gop. He whoſe 
| religious diſcoverics, views and ex- 
erciſes are not of this kind, and do 
not iſſue in this, may fafely con- 


| bible, in another view. According to ſefipture 
we can have no evidence of our intereſt in 
God's ſpecial love, and pardoning mercy, until 
we believe and embrace the goſpel; and love to 
Go, or what implies it, is the only evidence 
we can: have that God loves us. It is therefore 
| impoſſible, on good grounds, to believe Go loves 
us with a deſign to ſave us, before we love him. 
We muſt fe love him, before we can have the 
eaſt evidence that Gop loves us. Theytherefore 
who believed Gop loved them, while they had 
mo love to him, and have begun to love Gop 
wholly upon this belief, have believed a lie, in 
he face of the whole bible : And all their 19. 
figios i 18 nothing but deluſion, 
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lude himſelf a ſtranger to true 
religion. | 

Ir this moſt fundamental differ- 
ence between true religion and falſe, 
were attended to by public teach- 
ers; and they laboured to keep it 
in view, in all their deſcriptions of 
the chriſtian's character and exer- 
ciſes, and ſet the doctrines and pre- 
cepts of the goſpel in this light; it 
would tend to kill the falſe comfort 
and confidence of thoſe who have 
a ſelfiſh religion, and undeceive 
them. And on the contrary, it 
would tend greatly to the inſtruc- 
tion, enlargement and joy of the true 
friends of Gop, and his kingdom. 

Bur, inſtead of this, how com- 
mon is it to hear the preacher 
ſpeak of religion, as if it conſiſted 
altogether in ſelfiſhneſs ! To repre» 
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ſent the hopes and fears, the- joys 
and ſorrows, and all the exerciſcs 
of the chriſtian, as wholly ſelfiſh 


and treat of all the doctrines and du- 


ties of chriſtianity in this light! 
How eommon to find arminians, 
neonominians, profeſſed calviniſts, 
antinomians, or whatever other 
name they may bear, and however 
they may differ in other things, all 


agreeing in this! This 18 to ſtun and 


ſtarve the chriſtian; and feed and 
ſtrengthen ſuch as have a lie in their 
right hand. 


FINIS. 
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E: 


Extract from Preſident EDward's 
ſermon on the importance of the 
knowledge of Divine truth. 


PROCURE, and diligently uſe 
other books ¶ than the Bible] which 
may help you to grow in this know- 


ledge.---'There are many excellent 


books extant, which might great- 


ly forward you in this knowledge, 


and afford you a very profitable and 
pleaſant entertainment u your lei- 
ſure hours There is doubtleſs a 


great defect in many, thatthrough a 
loathneſs to be at a little expenſe, 
they furniſh themſelves with no 


helps of this nature. They have a 
few books indeed, which now and 
then on Sabbari-days they read; 
but they have had them ſo long, 


and read them ſo often, that they 


are weary of them, and it is now 


become a dull ſtory, a mere taſk 


to read them. 
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